






























































































































































































































































































































































































































































«mJ The Funeral Prayer (Salaat-ui-Janaazah) 

The fol lowing Practices are 

forbidden to the family of the deceased: 

1 .  Wai l ing, 

2.  Beating the cheeks and tearing 

garments, and 

3 ·  Shaving the head.  

Performing the Ritual Washing 

(Ghusl) 

The best practice is to perform the 

washing of the deceased with water and 

ground lote-tree leaves (sidr). Camphor 

should be added in  the fina l  washing, 

and then the deceased shou ld be wiped 

dry and wrapped in a shroud. 

The deceased shou ld be washed at 

l east three times. If  three wash ings are 

not enough to make it properly c lean, it 

should,  therefore, be given extra 

wash ings. Whatever fina l  tota l, 

however, it must a lways be in odd 

numbers; in other words, three, five, or 

seven.  As for shroud ing of the deceased 

(takfeen), five pieces of cloth a re used 

for the purpose of properly wrapping it . 

They shou ld be plain white sheets. If  

these are not ava i lab le, then three 

pieces would be enough. 

Funeral Prayer (Salaat-u i-Janaazah) 

The funeral prayer (sa/aat-ul-

janaazah) is a col lective duty (fardh 

kifaayah), or a communa l ly  ob l igatory 

act. I t  means if some people perform it, 

then the obl igation has been fu lfi l led .  If  

no one undertakes it, then a l l  a re gui lty 

of the serious sin for neglecting the 

obl igation .  

Essential Elements of the Funeral 

Prayer 

The essentia l e lements of the 

Funera l  Prayer are as fo l lows: 

1 . The intention, 

2 . Standing (al-qiyaam), 

3 · Pronouncing A//aahu Akbar four 

times a loud,  

4· Recitation of Soorat a/-Faatihah, 

s . Sending sa/aat upon Al lah's 

Messenger �
' 

6.  The suppl ication for the deceased, 

and 

7 .  Saying 'Assa/aamu 'alaykum' on the 

right s ide at the end of the prayer. 



Placing the Body for the Funeral 

Prayer 

The deceased, enshrouded, is placed 

in front of the imaam (the prayer leader) 

who should stand opposite the head of a 

deceased male and opposite the middle 

of a deceased female. When the imaam 

stands in his place at the head of the 

congregation, he must turn and look to 

the right and to the left, making sure that 

the rows are straight as he does in a l l  

other prayers. The worshippers form 

themselves into rows accord ing to the 

number of those who take part, facing 

the qiblah. The usual practice is to have at 

least three rows, but if the number of 

people is smal l ,  there is no harm if they 

form only a single row. Simi larly, if the 

number of people is big, there cou ld be 

more rows. 

The prayer commences with the 

takbeer, or the affirmation of the 

Supreme greatness of Al lah (AIIaahu 

Akbar). Four takbeers are genera l ly 

pronounced. Immediately after 

pronouncing the first of the four takbeers 

hands are raised and placed in the same 

position as in any other prayer. One 

The Funeral Prayer (Salaat-ui-Janaazah) @') 
should then recite Soorat ai-Faatihah. I t  is 

also a Sunnah to ra ise one's hands with 

each takbeer. It is recommended to say 

ta'awwudh and basma/ah before it and 

aameen after it .  Al l  this is done inaud ibly. 

However, one does not recite the 

opening suppl ication (Jstiftaah ). 

After the second takbeer, one should 

invoke Al lah's blessings on the Prophet 

�
' 

just as one invokes them in the 

testimony or tashahhud. Immediately 

after the rest of the two takbeers, one 

should offer prayers of suppl ication 

(du'aa) for the deceased and for the 

Musl ims in genera l .  Various kinds of 

suppl ications are narrated in hadeeth. 

One may choose whichever one wants. 

One should then pronounce a single 

salutation (tasleem), while turning one's 

face to the right. If one pronounces two 

salutations, one to the right and then one 

to the left, this is a l so permissible. 

Raising the Hands in the First 

Takbeer 
It is related on the authority of Abu 

Hurayrah � that the Messenger of Al lah � 

made the takbeer over a deceased person, 

and he raised his hands in the first takbeer, 

and placed the right hand over the left 

hand [over his chest]. (at-Tirmidhee 

ad-Daaraqutnee, and it is hasan) 

I bn 'Abbaas reported that Al lah's 

Messenger � used to ra ise his hands in 

the first takbeer in the funeral prayer, 

then not repeat it.' (ad-Daaraqutnee and 

it is saheeh) 



S') The Funeral Prayer (Salaat-ui-Janaazah) 

/ What practices are forbidden to the family of the deceased? 

/ How should the deceased be washed? 

/ What are the obl igatory e lements of the funeral prayer? 

/ How shou ld the deceased be placed for the funera l prayer? 

One of the Suppl ications to Be 

Recited in the Funeral Prayer 

The worsh ipper shou ld  supp l icate 

us ing the words wh ich  are confirmed 

as  hav ing come forth from the 

Prophet �. One  such supp l icat ion i s  a s  

fo l l ows:  

,\i.u�-- ��G-- \:-:��-- � 0 · � I r�U\)) 
;.-- '.) -- -- ".) ""  '3 " -- .ff 

-- J 

� �� ,�8h �;�j , �A ��j 

(0 Al l a h !  Forgive those of u s  who are 

l iv ing and  those of us  who a re dead ,  

those of  us  who a re present  and those 

of us  who a re absent; our  young and  

our  o ld ,  ou r  ma le  and  our  fema le .  0 

Al l a h !  To whomever Yo u give l ife, 

gra nt h im l ife as a M us l im ,  and  

whoever o f  us  You take in  death ,  take 

h im in death as a be l iever. 0 Al l ah !  Do 

not deprive us  of h i s  reward and  do 

not l ead  us  a stray after h im) .  

(Recorded 

at-Tirm idhee, 

saheeh) 

by Abu Daawood;  

I bn M aajah ,  and it i s  

1 Do not deprive us of h is reward' 

means showing patience for the death, 

and a lso the reward for many other 

re lated good deeds. 1 Let us not go astray 

after h im' means that in bereavement of 

death, let us not commit acts which are 

forb idden, which are stirred by one's 

inciting sou l  and by the whisperings of 

the devi l , which is misguidance. Then, 

the deceased is buried.  

I t  is important to note that the 

pronoun he or she must be changed 

depending on whether the deceased is a 

ma le or female or whether it is a group 

of dead people .  

Virtues of Offering the Funera l 

Prayer 

Al lah's Messenger � said, 1Whoever 

fo l lows the funera l  and offers the 

funera l prayer for it wil l get a reward 

equa l  to one qeeraat, and whoever 

attends it ti l l  buria l  wil l get a reward 

equa l  to two qeeraats . '  

I t  was asked, 1What are two qeerat?' 

He rep l ied, 1 1t is equa l  to two huge 

mountains. '  (a i -Bukhaaree and M us l im) 



A Large Gathering of People is 

Preferred 

A large gathering of people for the 

funera l prayer is preferable, as  is 

reported by 'Aa' ishah �)> who said, 'The 

Prophet � said, " I f a M us l im dies and his 

funeral prayer is attended by a group of 

a hundred M us l ims, and they a l l  

s incerely pray for h i s  forgiveness, he i s  

forgiven . '  (M us l im) 

Ibn 'Abbaas .t0 narrated, ' I  heard the 

Prophet � saying, " If a M usl im dies and a 

group of forty people who do not 

associate any one with Al lah in worsh ip 

pray for him, their prayer is accepted 

and he is forgiven . '  (Mus l im) 

Helping the Family of the Deceased 

with Food 

It is a Sunnah to assist the fam i ly of 

the deceased by preparing food for 

them. It is reported on the authority of 

Abdu l l ah  ibn Ja 'far � that he said, 

'Al l ah's Messenger � said, " Prepare 

food for Ja 'far's fam i ly, for they are 

beside themselves with grief."' (Abu 

Daawood and I bn  Maajah) 

The Funeral Prayer (Salaat-ui-Janaazah) � 
Patience with Affl ictions 

I s l am forb ids indu lgence in  

immoderate grief for the dead. I t  

requ ires that hardships and affl ictions be 

borne patiently. Upon hearing of the 

death of a re lative or a friend or of any 

other affl iction, a Mus l im is enjoined to 

say: lnnaa lil/aahi wa innaa ilayhi raaji'oon 

(We belong to Al lah and to H im we sha l l  

return).  These words are a source of 

un l imited so lace and comfort in 

bereavement. Al l of us have come from 

Al lah and we must return to H im.  Hence, 

it is forbidden that one shou ld ra ise a 

wa i l  of despair or smite one's cheeks or 

tear one's c lothes and indu lge in 

constant mourn ing. 

When visiting a graveyard, the 

fo l lowing suppl ication is recommended.  

This suppl ication is very 

thought-provoking: 

(Peace be upon you, inhab itants of the 

graves, among the be l ievers and the 

M us l ims, and we wi l l  surely jo in you, 

when Al lah wi l l s .  We pray to Al lah for 

wel l  being for you and ourselves) 

With sma l l  variations, this du'aa is 

repeated in severa l ahaadeeth. 



� The Funeral Prayer (Salaat-ui-Janaazah) 

Unfortunately, a very large number 

of innovations have come up about 

what may be done for the benefit of the 

dead.  There is no mention of any 

hadeeth of preparing food on the third 

or tenth or fortieth day after the death 

of someone. This practice is an  

innovation in re l igion .  Charity may, 

however, be given on behalf of the 

deceased. I t  is stated in  a hadeeth that a 

man came to the Messenger of Al lah � 

and said that his mother had died 

sudden ly, and he was sure that if she 

could speak, she would give someth ing 

in charity. He  a lso inquired whether she 

would get any reward if he gave charity 

on her beha lf. Al lah's Messenger � 
repl ied in  the affirmative. 

(a i-Bukhaaree) 

I n  another hadeeth, it is re lated that 

Sa'd ibn 'Ubaadah 4'� asked the Prophet 

� whether giving something in charity 

on beha lf of h is deceased mother who 

died while he was away, and the 

Messenger of Al lah � a lso repl ied in  the 

affirmative. ( a i-Bukhaaree) 

Al lah's Messenger � is reported as 

having prayed for the dead when visiting 

their graves. Thus such s imple act of 

asking forgiveness for the dead is not 

forbidden.  

When death strikes, i t  is natural for 

the fami ly, re latives and friends of the 

deceased to grieve for h is or her 

departure. I s lam does not forb id 

grieving. I t  forbids wrong bel iefs and 

practices that people often associate 

with it. 

When struck by an affl iction, a 

bel iever shou ld disp lay patience and 

acceptance of Al lah 's decree. A l lah 's 

Messenger � said, ' I ndeed, patience is 

on ly at the first moment when a ca lamity 

strikes . '  (a i-Bukhaaree and Mus l im ) 

The Qur'an  says, 'Not a single 

affliction strikes but by the permission 

of Allah. And whoever believes in Allah, 

Allah guides his heart aright. And Allah 

knows all th ings.' (64: 1 1 )  

Weeping 

It is permissible to weep qu ietly for 

the dead provided this does not rise to 

the l evel of wai l ing. 'Aa' ishah � reports, 

'The Prophet � entered where the body 

of 'Uthmaan ibn Madh 'oon was. He  

uncovered h i s  face, kissed h im  and cried 

unti l  I saw the tears running down h is 

cheeks. (at-Tirmidhee, and it is hasan) 



Mourning up to three Days 

Except for her husband, it is not 

permiss ib le for a woman to mourn for 

more than three days over the death of a 

beloved one, such as her father, mother, 

brother and ch i ld .  A l lah 's Messenger � is 

reported to have said, ' It is not 

perm iss ib le for a woman who bel ieves in 

Al lah and the Last Day to mourn over a 

dead person for more than three days 

except for her husband, where she 

mourns for four months and ten days. 

( a l-Bukhaaree) 

The Arabic word for mourning is 

hidaad, which carries the meaning of 

abstinence. It usua l ly  app l ies to a widow 

whose husband's death forces her to 

absta in from several things that were 

previous ly permiss ib le for her. Hence, 

hidaad signifies a widow's abstinence 

from th ings which wou ld invite others to 

desire her and seek her in  marriage, such 

as wearing attractive garments and 

jewel lery, leaving her house without 

need and wearing perfume. Thus 

mourn ing, or hidaad, is a widow's 

physica l d isplay of sadness and grief for 

the death of her husband .  The 

above-quoted hadeeth recorded by 

a i-Bukhaaree ind icates that a widow 

shou ld mourn over her husband for the 

fu l l  term of her ' iddah, which is four 

months and ten days. This is confirmed 

by the Gracious Qur'an (2 :234) .  

Mourning, however, shou ld not be 

associated with continua l  grieving over 

the dead.  

The Funeral Prayer (Salaat-ui-Janaazah) � 

/ Exp la in the du'aa: 'Do not deprive us 

of h is reward and do not lead us 

astray after h im. '  

/ What is the proper etiquette of 

mourning for the dead? 

/ Does giving charity on beha lf of the 

deceased help them in anyway? 

/ What is the mourn ing period of a 

widow? 

/ What is hidaad? What form of 

behaviour shou ld a widow exh ibit 

during her waiting period? 



� The Funeral Prayer (Salaat-ui-Janaazah) 

Review 
A. F i l l  in the b lanks. 

1 .  p ieces of c loth are used for the 

purpose of shrouding the deceased. 

2 .  The funera l  prayer is a duty. -------

3· The usua l  practice for the funera l  prayer is to have 

rows of people at least. -------

4· Pronouncing ________ sa l utation is enough. 

s.  Whoever fol l ows a funeral and attends the funera l prayer 

wil l  have a reward of , and the one who ------

attends the buria l  gets a reward of ______ _ 

6 .  I s l am does not forbid grieving; rather it forbids 

7 · I n  genera l ,  mourning shou ld not exceed _____ _ 

days. 

B .  Th ink-up 

1 .  What is the wisdom behind helping the fam i ly of the 

deceased by preparing food? 

2 .  Try to find out about the various Arabic pronouns to be 

used while  reciting the du'aa for a decesased woman, 

two deceased men, two deceased women and a group of 

deceased people. 



The N ight of Power (Laylat-ui-Qadr) IJI (Soorat-ai-Qadr: 1 -5) 

Trans lation of the Meanings of this Soorah 

In  the Name of Al lah,  the Most Gracious, the 

Most Mercifu l 

1 .  I ndeed, We have sent it down during the 

N ight of a/-Qadr. 

2. And what wi l l  make you know what the 

N ight of a/-Qadr is? 

3 · The N ight of a/-Qadr is better than a 

thousand months. 

4. Therein descend the angels and the Rooh by 

their Lord's permission with the decree of 

every matter. 

5 ·  I t  is a l l  peace unti l the rising of the dawn. 



The Excellence of the Night of ai-Qadr 

First of a l l , it shou ld be noted that 

the object pronoun hu (it) in anza/naa hu 

(We have sent i t  down) a l l udes to  the 

G lorious Qur'an .  Al l ah, Most H igh, sent it 

down from the wel l-guarded Tablet 

(al-Lawh al-Mahfoodh), on the N ight of 

al-Qadr, in the month of Ramadhaan, to 

the heaven of the lower world .  Then it 

came down after that, in parts, to Al lah 's 

Messenger � during a period of 

twenty-three years, in months, days, 

n ights and moments of that t ime. 

The statement fee Laylat-if-Qadr (on 

the N ight of al-Qadr), it means 'on the 

tremendous or exce l lent n ight' or, as 

some have mainta ined 'on the N ight of 

the Divine Decree'. It is ca l led the N ight 

of Power in order to procla im the 

immensity of the n ight itself and to 

underl ine its weightiness, because it is 

then that Al lah,  Most H igh, revea ls  the 

decrees of how th ings are to be 

throughout the year unti l  the same night 

of the year that l ies ahead.  

The Word ai-Qadr 

The Arabic word ai-Qadr means 

power, strength or ab i l ity, appointment, 

determination, decree and va lue.  It a lso 

signifies destiny. Al-Qadr denotes 

measure. I t  is so cal led because, 

according to some trad it ions or 

ahaadeeth, it is on this very n ight that 

the decrees are revea led.  I t  is a l so 

trans lated as meaning the n ight of 

majesty and grandeur. 

The N ight of ai-Qadr is better than a 

Thousand Months 

I n  other words, good deeds done 

during this n ight are better than those 

performed in a thousand months that 

are without a N ight of Power or Destiny. 

The Companions of the Prophet � never 

felt so happy about anything as they fe lt 

about the words 'better than a thousand 

months' . 

lmaam Ahmad has recorded that 

Abu H urayrah � said, 'When Ramadhaan 

came, Al lah's Messenger � would say, 

" I ndeed, the month of Ramadhaan has 

come to you. I t  is a b lessed month which 

Al lah has commanded you a l l  to fast. 

During it the gates of Parad ise are 

opened, the gates of Hel l  are closed and 

the devi l s  are shackled . I n  i t  there is a 

n ight that is better than one thousand 

months. Whoever is deprived of its good 

has tru ly been deprived."' (Ahmad, and 

i t  is hasan) 



Apart from the fact that worship 

during the N ight of Destiny is equ ivalent 

to the worship performed for a period of 

one thousand months, Abu Hurayrah � 

narrated that the Messenger of Al lah � 

said, 'Whoever stands in prayer during 

the N ight of a/-Qadr with firm bel ief and 

expecting reward from Al lah wi l l  have a l l  

h is previous s ins 

(ai -Bukhaaree and Mus l im ) 
forgiven. '  

The Coming down of the Angels and 

the Rooh and the Decree of every Good 

'Therein descend the angels and the 

Rooh by their Lord's permission with the 

decree of every matter' means that the 

ange ls  come down in succession, from 

the setting of the sun unti l  the ris ing of 

the dawn. The angels descend in 

abundance during the N ight of a/-Qadr 

due to its abundant b lessings. They 

descend with the descend ing of 

b lessings and mercy. 

The Night of Power (Laylat-ui-Qadr) S) 

/ 'We have sent it down during the 

N ight of a/-Qadr. ' What does the 

pronoun ' it' refer to in  the verse? 

/ Why is the n ight referred to as 

Laylat-ui-Qadr? 

/ What is the reward for spending the 

N ight of Power in prayer? 

Ar-Rooh refers to J ibreel �\. H e  is 

the most noble of a l l  of Al lah 's angels. 

'With the decree of every matter': For 

every good purpose. The matters are 

determined during it, and the timings of 

death and provis ions are measured out 

or decided during it. Al lah 

predetermines how things are to be 

throughout the year unti l  the same n ight 

of the year that l ies ahead.  

' I t  is a l l  peace' signifies that it  is 

peacefu l because of the numerous 

sal utations of peace spoken in it by the 

angels, who, every t ime they come 

across a bel ieving man or woman, bid 

him peace. 

I t  has a lso been mainta ined that 

peace means the greeting of peace with 

which the angels sa l ute the bel ievers 

among the people of the earth. They say 

to them: "Peace, peace unti l the ris ing of 

the dawn." 



� The Night of Power (Laylat-ui-Qadr) 

The N ight of Power Occurs during 

Ramadhaan 
The G l orious  Qur ' an  c learly  states 

that the N ight of Power occurs i n  the 

b l essed month of  Ramadhaan, but  i t  

does  not spec ify the exact n ight. 

Conseque nt ly ,  scho lars have 

expressed op in ions  as  to the part of 

Ramadhaan i n  wh ich it occurs .  Th e 

most authent ic opm 1on  is  that  

Laylat-u i-Qadr occurs i n  the l a st ten 

n ights of  Ramadhaan.  I t  cou ld  be any  

of  the l a st ten od d-n umbered n ights, 

wh ich  may a l ternate from year  to year. 

Accord ing to a uthent ic trad it ions ,  

it cou ld be the twenty-fi rst, the 

twenty-th ird,  the  twenty-fifth ,  the 

twenty-seventh or the twenty-n inth .  

Th us  a l l  the  trad it ions  re lat ing to  the 

odd-n um bered  n ights are reconc i l ed .  

I t  shou ld ,  however, be  remembered  

that  the n ight of  a n  I s l am ic  date 

comes before the day of that  d ate .  I n 

other  words,  Fr iday n ight, for 

examp le, i n  the I s l am ic ca l endar  i s  the 

n ight that begin s  a t  s u nset on 

Thursday! 

Scho la rs have suggested that if 

someone is  present at the l ate even ing 

congregat iona l  prayer (Salaat-u l­

' lshaa) on the N ight of Power, he  wi l l  

de rive good fortune  from do ing  so .  

L ikewise, if someone performs the 

sunset (Maghrib) prayer, the l ate 

even ing  ( ' lshaa) prayer and  the dawn 

(Fajr) prayer i n  congregat ion,  he  wi l l 

obta in  h i s  sha re of good fortune  from 

th i s  b l essed n ight .  Th is  is in keep ing 

with a hadeeth i n  wh ich Al l ah ' s  

M essenger � sa id ,  ' H e  who offers the 

' lshaa prayer i n  congregat ion,  it i s  a s  if 

he has  p rayed ha lf the n ight, and  h e  

w h o  offers t h e  dawn p rayer i n  

congregat ion,  it i s  a s  i f  he  has  prayed 

the who le  n ight . '  ( M us l im)  

The  q uest ion that  arises here i s :  

Why has  Al l a h  Most H igh not i nformed 

H is servants of the exact d ate on  

wh i ch  the  N ight o f  Desti ny  or  Power 

(Laylat-ul- Qadr) occurs? The  an swer i s  

that  He does  not want H is servants to 

take it for granted .  Were it not so,  

they would perhaps  perform good 

deeds on that  parti cu l a r  n ight a l one . 

They m ight, therefore, aban don a l l  

efforts t o  do  good works on  other  

days,  and  s imp ly  rest on  the i r  l a u re l s .  

I t  shou ld  a l so be rea l ized that, 

as a s im i l a r  measure of precaut ion ,  

Al l a h  has  not i nformed H i s servants as  

to when they  a re go ing  to  d i e .  Were it 

not so, a person with a l ong  l ife st i l l  

ahead  o f  h im cou l d  say, ' I  wo u l d  give 

free re in to my carna l  des ires .  I wou ld  

i ndu lge i n  a l l  the  p l easures th i s  

bea utifu l wor ld  has  to  offer and  enjoy 

its comforts to the fu l l  without car ing 

about  whether what I am do ing is  

r ight or wrong. Eventua l ly ,  when my 

t ime to l eave th i s  wor ld  d raws near, I 

w i l l repent, turn to Al l a h  and  devote 

myse lf  to H is worsh ip  and thus  die a s  a 

pen itent person . '  



The Night of Power (Laylat-ul-Qadr) Gi) 
I n  rea l ity, Al lah has kept our  appointed terms h idden 

from us so that we may a lways be cautious and wary of 

death. Under these condit ions, we have a permanent 

motivation to observe good conduct, turn to Al lah in 

repentance and make constant efforts to improve our  

character and mend our ways. Death, whenever it 

comes to c la im us, wi l l ,  therefore, find us in good 

sp iritua l  state. This is one of the reasons among severa l 

others why Al l ah  has concea led the N ight of Destiny in  

the last ten days of the month of Ramadhaan.  

What Should we Ask Allah for on this Blessed N ight? 

When 'Aa' ishah �� asked the Prophet � the same 

question, he taught her this suppl ication:  

(0 Al lah,  You are Most Forgiving, You love to forgive; so 

forgive me) (Ahmad, at-Tirm idhee, an-Nasaa'ee and it is 

saheeh) 

Thus, we shou ld engage in  ' ibaadah and seek 

Al lah 's forgiveness and pray to H im to save us from the 

Fire. 

/ 'With the decree of every matter'? Exp la in  the verse. 

/ What is  the meaning of the Arabic word 'peace '? 

/ When does the Lay/at-u/-Qadr occur? 

/ Why has Al lah concea led the exact t ime of the b l essed N ight? 



� The Night of Power (Laylat-ui-Qadr) 

Review 
A. Fi l l  in  the b lanks. 

1 .  Laylat-ui-Qadr is better than _________ _ 

2 .  Ar-Rooh refers to Angel ____ _ 

3· Laylat-ui-Qadr ________ year after year. 

B. Th ink-up 

Th ink of the d ifferent ways to benefit from the 

Lay/at-u/-Qadr? 

C. Memorization 

Learn the du'aa which the Prophet ;i taught 'Aa' ishah �� 

to say on Lay/at-u/-Qadr and repeat it often during that 

n ight. 



Salaat-ut-Taraaweeh or Qiyaam Ramadhaan 

Scholars are genera l ly  agreed that qiyaam Ramadhaan 

means sa/aat-ut-taraaweeh . This prayer is a l so ca l led qiyaam 

al-lay/ or sa/aat-ul-layl. 

The Term T araaweeh 

Taraaweeh is an  Arabic word. It is 

the pl ura l  form of the term tarweehah, 

which means a pause for a rest. I t  is 

derived from raahah, which denotes the 

act of taking a rest. The word tarweehah 

seems to have been given to this prayer 

because the worsh ippers make a pause 

after every four rak'ahs in it, hence the 

name taraaweeh (pause or rest). I t  is 

important to note that the sal utation 

(tas/eem ) is pronounced at the end of 

each set of two un its during this prayer. 

Sa/aat-ut-taraaweeh is a special form 

of prayer performed at n ight in the 

month of Ramadhaan, after the 

ob l igatory ' lshaa' prayer. A l lah 's 

Messenger � held these prayers in  h igh 

esteem, with the precaution, however, 

that their performance shou ld not 

become ob l igatory. AI-Bukhaaree 

reports from Abu Hurayrah � that he 

heard Al lah's Messenger � say 

concerning Ramadhaan, 'Whoever 

performs the n ight prayer during it with 

firm bel ief of fa ith and in anticipation of 

reward [from Al lah]  wil l have a l l  of his 

previous sins forgiven. '  

Legal ity of Performing Qiyaam 

Ramadhaan in Congregation 

It is reported on the authority of 

'Aa' ishah �)e; that the Messenger of Al lah 

� went out in  the midd le of the n ight in 

the month of Ramadhaan and prayed in 

the mosque. Some men prayed with 

h im.  The next morn ing, the people 

spoke about this ,  and so more people 
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gathered and prayed with h im on the 

second night. They circu lated the news in 

the morning, and so the number of 

people increased greatly on the third 

n ight. Al lah's Messenger � came out and 

they prayed behind him. On the fourth 

n ight, the mosque was so crowded by the 

people that it could not accommodate 

them a l l .  Al lah's Messenger � came out 

only for the Fajr prayer, and after he had 

finished the prayer, he faced the people 

and said, ' I  testify that none has the right 

to be worshipped except Al lah and that 

Muhammad is His Messenger. I ndeed 

your presence in the mosque at n ight was 

not hidden from me, but I was afraid that 

this prayer might become compulsory 

and you might not be able to carry it out.' 

(a i-Bukhaaree and Musl im) 

Al lah's Messenger � would a lways 

encourage the bel ievers to observe the 

n ight prayer to en l iven the n ight of 

Ramadhaan, but he did not command 

them to regard such observance as a 

compulsory duty. The moment came 

when the Prophet � was destined to 

conclude h is earthly l ife, and the same 

approach was adopted throughout the 

cal iphate of Abu Bakr as-Siddeeq � and 

wel l in the early period of the cal iphate of 

'Umar ibn a i-Khattaab �. It was 'Umar �k> 
who first assembled those who 

performed their prayers in the mosque of 

Madeenah singly or in groups behind one 

qaari' (reciter of the Qur'an). 

AI-Bukhaaree records that one n ight, in 

the month of Ramadhaan, 'Umar � went 

to the mosque and found the people 

performing prayers in d ifferent groups: 

some praying a lone or a man praying with 

a l ittle group behind him. So 'Umar � 

said, ' I n  my opinion, it would be better to 

gather these people under the leadership 

of one qaari' . ' So he made up his mind to 

gather them behind Ubayy ibn Ka'b �. 

Salaat-ut-taraaweeh is a Sunnah of 

the Prophet �. Offering it in  

congregation is legislated and the 

Prophet � only gave i t  up for fear that it 

might be made obl igatory. 

I t  is recommended to offer the witr 

prayer in a group after taraaweeh. The 

time for taraaweeh and the witr prayer is 

between ' lshaa prayer and dawn. The 

practice of offering sa/aat-ut-taraaweeh is 

now genera l ly mainta ined throughout 

the Musl im world .  It is now also the 

practice that the whole of the Gracious 

Qur'an is recited in the taraaweeh 

prayers in many mosques across the 

world .  

l 'tikaaf: Seclusion or Spiritual 

Retreat 

Meaning of the term l'tikaaf: 
Linguist ica l ly the word i'tikaaf means 

'c l inging to'; someone doing i'tikaaf 

means c l ings to good actions during the 

period of his l 'tikaaf. In the sharee'ah, it 

denotes c l inging to a particu lar act of 

obedience at a particu lar time, with 

particu lar conditions in a particu lar place. 

Thus, technica l ly i'tikaaf means staying in 



the mosque for a certa in number of days, 

especia l ly the last ten days of the month 

of Ramadhaan with the intention of 

worshipping Al lah to get closer to H im.  

Legitimacy of l'tikaaf 
Al lah, Most H igh says in Soorat 

al-Baqarah: 

And do not have relations with them 

(i.e. your wives) as long as you are 

sitting for worship in the mosques. (2: 

1 87) 

Al lah's Messenger :i used to 

perform i't ikaaf in the last ten days of 

Ramadhaan. I n  the year in  which he d ied, 

he performed it for twenty days. This is 

related by a i -Bukhaaree, Abu Daawood 

and I bn Maajah. Thus, i'tikaaf is a Sunnah 

of the Messenger of Al lah �. 

During these days, the mu'takif (a 

person who enters the state of i'tikaaf) 

dissociates h imself from a l l  world ly 

affairs. Whi le someone is in the state of 

seclusion, he should keep himself 

occupied with activities that wi l l  bring 

him closer to Al lah,  such as reciting the 

Qur'an, tasbeeh, tahleel and tamheed. He 

must avoid anything that does not 

concern him. It  is permiss ib le for h im to 

give rel igious instructions and to teach 

the recitation of the Qur'an because the 

benefit of this extends to others as wel l .  

I t  i s  a l so permissible for him to go 

Taraaweeh and l'tikaaf � 
outside of his place of seclusion when he 

rea l ly  needs to do so,  for such purposes 

as performing ghus/ or for attend ing to 

the normal human need to rel ieve 

himself. 

Most su itab le for the purpose of 

i'tikaaf is the large congregationa l 

mosque ( al-masjid al-jaami'), where the 

Friday prayer is he ld .  Abu Daawood 

recorded that 'Aa'ishah � sa id, 'The 

Sunnah for one who is observing i'tikaaf 

is that he should not visit a patient, 

attend a funeral, touch or embrace his 

wife, or go out for anyth ing except for 

something which is absolutely necessary. 

There is no i'tikaaf without fasting, and 

there is no i'tikaaf except in a mosque 

where the conregational prayers are 

held .  (Abu Daawood and it is hasan) 
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Review 
A. F i l l  in the b lanks .  

1 .  Qiyaam Ramadhaan means _______ _ 

2 .  The Prophet � he ld  the  taraaweeh prayer in h igh esteem, 

but was concerned it would become -------

3 · The taraaweeh prayer shou ld be performed in 

_______ , and the Qur'an shou ld be recited in  a 

voice. -------

4· The term i 't ikaaf l itera l ly  means ________ _ 

5 · The most su itable place for i 't ikaaf is ______ _ 

/ Why is the taraaweeh prayer so ca l led? 

/ Why did 'Umar � gather people under one qaari' ? 

/ When shou ld the witr prayer be offered? 

/ What does i 'tikaaf mean in  the I s lamic context? 

/ With what deeds shou ld a mu'takif fil l  h is day? 



Slow Suicide 

S low su icide - that is the name given to a lcohol ism and drug 

add iction .  Alcohol ism is add iction to a lcohol ic drinks and add iction 

is dependence on a l cohol ic drinks and substances. 

Drinks and Drugs are Forbidden in 

Islam 

The Qur'an says: 

�C:'i� ; );il_; ?I wl 1�1: &JI CJ� )  
��t� ,0• -- � �� J1�:.( N � w  !" }_..-; .�_. 
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"1 \ - "l · :c;..,�jl\.\ 'g 0� f� � ��l if_J�\ 
'0, you who believe! intoxicants, 

games of chance, al-ansaab and divining 

arrows are only a loathsome evil of 

Satan's doing. So avoid them so that you 

may be successful. Indeed, Satan only 

desires to excite between you enmity 

and hatred through intoxicants and 

gambling and to turn you away from the 

remembrance of Allah and from prayer. 

Will you not then desist?' (s: 90-9 1 )  

The Term Khamr 

Khamr is an Arabic word which 

signifies any a lcohol ic drink, drug or 

substance which causes intoxication. 

Accord ing to E. W. Lane, khamr denotes 

anything that clouds or obscures ( l itera l ly 

covers) the intel lect. (Arabic-English 

Lexicon, p. 8o8, 2003 Reprint) 

I ntoxicants b lur a person's abi l ity to 

d istinguish between right and wrong. 

All that Intoxicates is Haraam 

(Unlawful) 
Any drink, drug or substance which 

intoxicates, in whatever form or name it 

may appear, is strictly haraam or unlawfu l .  

Thus, for instance, beer and similar th ings 

are haraam. Al lah's Messenger � said, 

' Every intoxicant is khamr, and every 

khamr is forbidden.' (Musl im) 
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He  is a lso reported to have said, 'Of 

that which intoxicates in a large 

quantity, a smal l  quantity of it is 

forbidden. '  (Abu Daawood and 

at-Tirmidhee, and i t  is saheeh) 

Hence, if a pail of it intoxicates, a sip 

of it is undoubtedly forbidden.  When 

verses s :go-91 were revealed to the 

Prophet �
' 

it was announced that those 

who possessed intoxicants shou ld 

ne ither consume nor se l l  them and that 

they shou ld destroy them. Al lah 's 

command was obeyed, and a l l  the 

intoxicating beverages were poured 

into the streets of Madeenah.  

Some people asked the Prophet � 

whether it was permitted to make 

vinegar out of such a lcohol ic beverages 

and he told them not to do so, but to 

throw them away instead. Another 

person ins istently asked him whether or 

not an intoxicant could be used as 

med icine and he repl ied that far from 

being a remedy for any i l l ness, it was in  

itself an  i l lness. Others sought 

permission to consume intoxicating 

drinks on the plea that they l ived in a 

very cold region and had to work very 

hard, and that the people of that region 

habitua l ly  consumed intoxicants to fight 

cold and fatigue. The Prophet � inqu ired 

if the drink concerned caused 

intoxication.  On being told that it d id,  he 

said that they should absta in from it. 

They pointed out that the people of 

their region would not accept this, to 

which the Prophet � repl ied that they 

shou ld fight them. 

Al lah's Messenger � said, 'Al l ah  has 

cursed khamr (wine), the one who 

drinks it ,  the one who provides it to 

others and the one who buys and sel ls it, 

the one who squeezes [the grapes] into 

wine and the one who causes others to 

squeeze grapes in  order to make wine, 

the one who carries it and the one to 

whom it is carried . '  (Ahmad; Abu 

Daawood, and it is saheeh) 

Accord ing to another trad ition, the 

Prophet � instructed his companions 

not to eat at the table where 

intoxicating drinks were being served . 

Although the word khamr in Arabic 

is used for wine made from grapes, it is 

a lso used to refer to intoxicating drinks 

made from wheat, barley, ra is ins, dates 

and honey. The Prophet � appl ied the 

prohib it ion of khamr to a l l  intoxicants 

without exception.  In a Friday sermon, 

'Umar � defined khamr in the fo l lowing 

manner, 'Whatever takes ho ld of the 

mind and c louds it is khamr. ' 

(a i -Bukhaaree and Mus l im) 

Wine is the Root of al l  Evil 

I t  was narrated that Abud-Dardaa � 

said, 'My close friend � advised me, "Do 

not drink wine, for i t  i s  the root of a l l  

evi l ."' ( I bn Maajah, hadeeth no.  3371, and 

i t  is hasan) Su icide, depression, bra in 

damage, ch i ld neglect, traffic accidents, 

wife-beating - these are just some of the 

various effects of this hab it-forming 

narcotic. 



Al lah's Messenger � a lso said, 'The 

adu lterer is not a bel iever whi le he 

commits adu ltery. The thief is not a 

bel iever whi le he stea ls .  The man who 

drinks khamr is not a bel iever whi le he 

drinks it. ' (a l-Bukhaaree and M us l im ) 
This means, their doing so is 

contrary to faith, resu lt ing in them not 

being worthy of the name bel iever. 

Despite their sin, however, they remain 

within the fold  of I s lam. 

Alcohol: Some facts 

The proper name for a lcohol is ethyl 

a l cohol .  I t  is a colourless, inflammable 

l iqu id with a particu lar  smel l  and a 

strong taste. A glass of beer contains 

about 5% a lcohol .  Wine can be made 

from a lmost anything; for example, root 

vegetables such as potatoes or parsn ips, 
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rice and even flowers. Lager is a kind of 

l ight-coloured beer. Champagne is a kind 

of wine. It is, in  fact a blend of several 

wh ite wines, which are re-fermented 

together in a firmly-corked bottle so that 

none of the carbon dioxide bubbles 

could escape. This gives the drink its fizz. 

A tot ( i .e .  a sma l l  amount of a strong 

a lcohol ic dr ink in a glass) of whisky 

conta ins about forty percent a lcohol .  

Remember that a lcohol is evi l .  A boy 

who does not drink is neither weak nor 

s iss ified. He is in fact strong and heedfu l 

of Al lah because he refuses to let 

senseless habits ruin h is l ife. 

The Terrible Web of Dope-Addiction 

and the Curse of Heroin 

How does it happen? Some take the 

first dose or become "acid heads on a 

dare", but others are merely innocent 

victims who start the terrib le downward 

s l ide of the add ict qu ite unknowingly. 

They accept a cigarette from a stranger 

without knowing what it conta ins, sip a 

seemingly harmless drink in a 

del icatessen or chew a lump of sugar. I t  

may take as short a t ime as a few weeks 

to make them complete s laves to drugs. 



S} The Two D's: Drinks and Drugs 

/ Expla in  the term l<hamr. What items can rightfu l ly  be 

inc luded in  l<hamr? 

/ Why are M us l ims not a l lowed to use a lcohol as medicine? 

/ Although l<hamr is used for wine made from grapes, what 

other drinks does it also refer to? 

/ 'The man who drinks l<hamr is not a bel iever whi le he drinks 

it. ' Exp la in. 

The unhappy victims of this vice 

soon find themselves confronted with 

the problem of obta in ing money to buy 

the dope they crave. Dealers in  narcotics 

demand astronomica l ly  h igh prices for 

tiny quantities once their victims fa l l  

prey to  this vice. As a resu lt, boy and girl 

add icts may turn to l ives of crime and sin 

in order to obtain money to secure a 

constant supply of dope. 

I t  is easy to d iscover drug add iction 

by watch ing for a combination of the 

fo l lowing s igns:  loss of weight, lack of 

interest in things that normal ly  interest 

boys and girls, aches and pains, a runny 

nose, vomiting, tiredness, unnatura l  

amount of s leep and long and deep 

periods of depression, fol lowed by short 

periods of elat ion. 

If you should be so unfortunate to 

discover these signs in your brothers, 

sisters or friends, you should tel l  your 

parents at once. They should then report 

the matter to authorities. Any delay or 

attempt to cover up the facts will only do 

more harm to the poor victim. If steps are 

taken quickly, the youth may be cured and 

the dope peddlers will be caught. 

Teens certa in ly never expect to fa l l  

into the  drug habit, but in  this world of 

ours, danger exists for a l l .  That is why 

we must be a lert regard ing our choice of 

friends and places of amusement. We 

must be firm about avoiding hangouts 

with people of questionable reputation .  

I t  i s  not enough to be  convinced of the 

dangers involved . Rather, we must avoid 

them a ltogether. This is what your 

parents expect. Th is  is what A l lah 

expects. 

Al lah is ab le to take care of 

everything, but you have got to do your 

part by not taking risks. Be responsib le 

and use common sense. Read on drug 

add iction.  Read the verses of the Qur'an  

and the hadeeth concerning intoxicants, 

so you won't have to find out the rea l  

facts the  hard way. Various Engl ish 

trans lations of the Gracious Qur'an are 

ava i lab le. Even the Sunan books l ike 

Sunan Abu Daawood, Sunan 

at-Tirmidhee, Sunan an-Nasaa'ee and 

Sunan Ibn Maajah are avai lab le in  Engl ish 

trans lations a long with commentaries. 

They conta in specia l  chapters on drinks .  



Facts about Heroin 

Pure hero in is a wh ite powder 

which is genera l ly used in  medic ine to 

treat pa in .  I l l ega l  hero in  is usua l l y  a 

d irty brown colour  and is fa r from pure. 

I t  conta ins  up to 95 percent of other 

substances such as cha l k, sugar or even 

brick dust. Both forms of hero in  are 

h ighly add ictive. Heroin comes from 

It is a 

substance wh ich 

is produced by 

the opium 

poppy. Opium 

is an impure 

substance which 

is derived from the 

of the opium 

poppy.  H ero in add icts who pass 

need les and syringes from one person 

to another, even only once, run a h igh 

risk of transm itting serious d iseases!  

Drug add icts often suffer from i l l  hea lth 

a nd bad skin cond it ions.  

A Word of Caution about Cocaine 

Cocaine i s  made from the leaves of 

the coca pl ant.  This intoxicat ing drug 

l ifts people up and then lets them 

down. At first, users experience a 

'h igh', which makes them feel active, 

c l ever, l ive ly and  excited .  H owever, the 

buzz is soon fo l l owed by depress ion.  

This can eas i ly lead one to add iction, 

which is very hard to escape because 

the des ire to stay h igh creates a 

dependence on the drug. 

The Two D's: Drinks and Drugs (!;;) 
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Review 
A. F i l l  in  the b lanks .  

1 .  S low su icide is the name given to ______ and 

2 .  I f  a pa i l  of  a substance intoxicates, a _______ _ 

of it is forbidden.  

3 · Heroin is obta ined from -----------------

4 · A des ire to get _______ creates dependence on 

drugs. 

s . Smoking not only harms the smoker but a lso 

B. Th ink-up 

1 .  People in the cold  western countries c la im to consume 

a l cohol to counter the c l imate. What wi l l  you say to 

convince them? 

2. H ow can you consider yourself 'strong' if you 'say no to 

drugs'? 

/ H ow can you, as a teenager, equip yourself to steer c lear of 

the temptation to take drugs? 

/ What are the signs that spe l l  drug add iction? 

/ ' Do not make your own hands contribute to your 
--.. a..,/ destruct ion. '  D iscuss with reference to this modu le how 

man can destroy h imself. 



The history of I s lam and science can be rough ly d ivided into two 

broad phases: a phase of reception and absorption, advancement and 

progress - lasting from about 700 CE to about 1500 CE; and then a phase 

of long stagnation during which l ittl e  of new va lue was attempted. 

'The h istory of the 

advancement of knowledge in 

Europe and the Un ited States 

acknowledges the work done by 

Greek and the Roman scholars 

unti l around 300 CE and then 

picks up the tra i l  again in 1 500  CE 

- the beginning of Renaissance. 

Thus it conveniently jumps to 

1 500  CE, with very l ittle  mention 

of the stunn ing and far-reaching 

social , pol itical and scientific 

developments which took place 

during the period 300-1 500 .  

I n  rea l ity, during the 'golden 

age' of I s lamic sciences from 700 

to 1 500 CE, the world witnessed a 

major development in the fields 

of arts and sciences. During this 

period, M usl im scholars obtained 

the knowledge of nearly al l the 

other major civi l izations, ancient 

Egyptian, Babylonian, Greek, 

Persian and I ndian.  Scholars 

made tremendous efforts to 

trans late these sources into 

Arabic. Not only did M usl im 

scholars learn and preserve the 

knowledge of ancient t imes, they 

a lso made their own critica l 

observations and origina l  

research, thus add ing a vast 

treasure of new scientific 

knowledge in the fields of 

medical sciences, chemistry, 

mathematics, h istory, phi loso­

phy and astronomy, to name but 

a few. 



� Islam and the World of Sciences 

To give a brief overview: 

M us l im scho lars trave l l ed wide ly 

and corresponded over long d i stances.  

As a resu l t, M us l ims were introduced to 

d ifferent l anguages and sc ientific 

techno logical advances from various 

civi l izat ions of the world .  M us l im 

scho lars and tradesmen trave l l ed to 

other d istant p laces, l ike Ch ina and 

I nd ia ,  and brought back knowledge 

with them. Baghdad and Cordova 

became the world 's greatest centres of 

l earn ing and  teaching. Al l the ava i l ab le  

scientific works on mathematics, 

astronomy and medic ine were 

trans lated from the languages of 

Greece, Rome, Persia, I nd ia  and Syria 

into Arab ic .  

M us l im physic ians undertook and 

accomp l ished the monumental  task of 

prod ucing the first ever c lassica l 

medica l  textbooks in  a format which is 

recogn ized by medica l  students even 

today. Ar-Raazee, better known as 

Rhazes in  the West, (865-923) was the 

most creative gen ius  of medieval 

med ic ine.  He was both a great 

ph i losopher and a med ical  doctor and 

chemist. H e  successfu l ly  d istingu ished 

/ What two broad phases can the 

I s lamic h istory of sc ience be d ivided 

into? 

/ What significance does the period 

700-1 500  CE hold for the M us l ims? 

/ Mention ar-Raazee's contribution to 

medicine. 

between measles and sma l lpox. H is 

twenty-three vo lume medica l  

encyc lopaedia rema ined a standard 

reference work in  Europe for severa l 

centuries. I t  infl uenced the course of 

future Arabic medica l  l iterature and  

was trans lated into Latin .  

I n  M us l im Spa in ,  az-Zahraawee 

(936- 1 013), also known in the West as 

Abu lcas is, invented surgical 

instruments, removed cataracts and  

perfected many  surgica l proced ures.  

I bn Zuhr (1 091 -1 1 6 1 ), a lso known in the 

West as Avenzoar, who was born in  

Sevi l l e  in 1 091 ,  sta rted suturing wounds  

with s i lk  threads .  

Abu 'Al i a i -H usayn ibn Seenaa 

commonly known in Engl ish by h is 

Lat in ized name Avicenna (980- 1 037), is 

another creative genius who was born 

in Afshana near Bukhara in 980 CE. H e  

d iscovered meningitis a n d  the way in  

which epidem ics are spread.  H is Canon 



of Medicine remained a standard 

reference work for eight centuries after 

h is death.  The Canon has won the 

h ighest esteem both in  the East and the 

West. Its Latin trans lat ion appeared 

about a hundred years after h is  death. 

I t  was printed th irty-s ix t imes in  the 

fifteenth and s ixteenth centuries - a 

feat ra re ly matched even by modern 

medica l  textbooks .  

I bn Rushd,  better known in the 

West as Averroes ( 1 1 26-1 1 98)  was born 

in Cordova in  1 1 26 .  H is main med ical  

work deals with anatomy, pathology, 

hygiene and symptomatology. Like 

ar-Raazee and I bn Seenaa,  he made 

significant contribut ions to the med ical  

sc iences.  

Arab M us l ims transm itted the zero 

from I nd ia  to the world .  I n  the n inth 

century AI-Khawaarizmee wrote the 

first book on l inear and quadratic 

equat ions, ca l l ed Algebra.  I n  the tenth 
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century Abui -Wafaa (940-998)  

deve loped further breakthroughs in  

Trigonometry. 

M us l ims developed chemistry as a 

d istinct branch of sc ience.  The word 

chemistry itself is derived from the 

Arabic word a l-Keemyaa'. Jaab ir  ibn 

Hayyaan  is known as the "father of 

chemistry." H e  d iscovered severa l  

minera l s  and ac ids which he prepared 

for the first t ime. He prepared su lphuric 

ac id and c lass ified chemica ls  in  the 

e ighth century.  

Paper manufacturing techno logy 

was brought by M us l ims in the n inth 

century and spread to the M idd le  East 

and Europe. At-Ta baree found out that 

tubercu losis was an  infection .  I bn 

an-N afees ( 1 21 3-1 288) was the first to 

describe the two circu l atory systems, 

name ly, aortic and pu lmonary, three 

centuries before French physic ian 

Wi l l i am Harvey's d iscovery.  
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M us l ims invented the compass and a l -Fargaanee, a l so known in 

the West as Alfraganus, estimated the c ircumference of the earth to be 

24,000  miles .  He was one of the famous astronomers in  the gth 

century. Mus l ims were the first to use the pendu lum and bu i ld  

observatories .  

Al-Mas'oodee (896-956  ), a tenth century M us l im geographer and 

h istorian,  trave l l ed to Baghdad,  I nd ia, Ch ina and severa l  other 

countries of the world .  He described h is  experiences as we l l  a s  the 

people,  c l imate and the geography and h istory of various countries 

which he vis ited. 

AI-B iroonee, often known as Alberuni ,  another great M us l im 

scho lar  of  the e leventh century from Uzbekistan, was famous for h is  

world trave ls .  He trans lated many books from the I nd ian l anguage 

Sanskrit into Arabic .  He  thus introduced the works of I nd ian scholars 

to M us l im scho lars. 
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A. Fi l l  in the b lanks. 

1 .  I bn an-Nafees first described the two circulatory systems, 

namely and 300  years ------------ --------------

before that of Wi l l iam Harvey. 

2 .  Chemistry is derived from the Arabic word 

B .  Th ink-up 

-----

What steps can we take to rekind le the l ight of research in 

the M us l im community (Ummah)? 

/ Write briefly about Jaabir  ibn Hayyaan's developments in 

chemistry. 

/ List a few inventions by the Mus l ims.  




