

























































































































































































































































































































































































































































































































































































































































































(Articles of Faith)

All of the previous revelations have been
cancelled and abolished by the final revelation
~ the Glorious Qur'an. The Qur‘an is the 'ruler’
over all the previous revelations. It is the
determinant factor in judging what is genuine
and what is false in the earlier scriptures.

Allah sent specific and different
revelations according to the needs and
conditions of different people over time.
This mercy of Allah in the form of revelations
continued until the Qur'an was revealed. The
Qur’an contains all the guidance that people
need until the Last Day. The Qur‘an is meant
to be guidance for all times until the Day of
Resurrection. This is the reason why Allah has
protected the Qur'an from any tampering,
errors or distortions.

The Qur‘an is the uncreated word of

B Mushaj
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Allah. It is the final message to mankind. It is
exactly the same in its present form as it was
at the time of the Prophet #£. The Qur’an has
come down to us complete. No additions
have ever been made to it. No part, not even
a tiny syllable of it, is forgotten or has gone
unrecorded. The Qur'an is protected by Allah
Himself from all corruptions and distortions.
The previous revelations or the Revealed
Books that were sent down before Prophet
Muhammad # are not the same as what
people today possess, such as the Torah and
the Gospel.

Belief in Allah’s Books requires that one
must believe that these books were revealed
from Allah 4. However, one must act in
accordance with the teachings of the Qur'an
- which is the final revelation.

9.4, Belief in Allah’s Messengers

The next article mentioned by the Prophet 4 in the hadeeth is the

belief in Allah’s Messengers. The meaning of faith in Allah’s Messengers
is that one should firmly believe and confidently affirm that Allah sent

them to mankind to guide them to the way of the truth. They were

truthful and faithful, and they all delivered the message of Allah in full.
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Belief in prophets and messengers is
an essential doctrine in Islam. Prophethood
is a favour and bounty from Allah. The terms
prophets and messengers are commonly used
interchangeably. However, there is a slight
difference between a prophet (nabiyy) and a
messenger (rasool). A messenger is a prophet
who was given divine guidance in the form of
scriptures, while a prophet came in the periods
between messengers and followed the divine
scripture, or Book, of the preceding messenger.
Thus, a messenger is a rasool and nabiyy, but a
prophet is not a rasool (messenger). The term
nabiyy literally means‘a giver of news: the one
who gives news from Allah’

All messengers and prophets have
preached essentially the same message that
there is One God, Allah, to whom worship and
service are due. All others are His creation.
This is the Qur’anic tawheed - the Oneness of
Allah. Islam is unthinkable without tawheed.
All messengers and prophets brought the
same deen (religion, way of life) for mankind.
Their fundamental teachings were the same.
They called upon their people, saying, 'l am a
messenger worthy of all trust. So be conscious
of Allah and obey me! (Soorat ash-Shu‘arad’,
26: 161-3) Of course the Sharee‘ah (Islamic
Law) differed from one messenger to the next
due to change in conditions. As prophets and
messengers were models for humanity, they
were all human beings. They did not have
any divine status. Their loftiest attribute was
that of being servants of Allah. Such is Allah’s
description of them in the Qur'an.

It is worth mentioning here, however,
that each prophet or messenger was sent to
his own people, but Prophet Muhammad #
was sent to all mankind. Islam is, therefore, a
universal religion, unlike the previous ones

(Articles of Faith)

which were rather local.

Aadam <8 was the first prophet. After
Aadam %<8 a succession of messengers and
prophets came to renew the guidance of
Allah, which was either lost or had become
polluted or mixed with human interference.
The last messenger was Muhammad #, who
completed the chain of prophets and sealed
the succession. Thus, the golden chain of
prophets, which began with Aadam %8, ended
with Prophet Muhammad 4. The Holy Qur‘an
and the Prophet’s teachings are preserved for
humanity till the end of time.

The stories of the prophets form a
significant portion of the Qur‘an. The Qur'an,
however, tells the stories of some of the
prophets and messengers but does not tell
the stories of a large number of them. Among
those mentioned in the Qur'an are: Aadam,
Nooh, Hood, Saalih,
Ismaa‘eel, Is-haaq, Ya‘qoob, Loot, Yoosuf,
Shu‘ayb, Ayyoob, Dhul-Kifl, Moosaa, Haaroon,
al-Yasa“, llyaas, Daawood, Sulaymaan, ‘Uzayr,
Zakariyyaa, Yahya, ‘Eesaa and Muhammad
— Peace be upon them all. It is important to
realize that all over the world, Allah’s prophets
and messengers were sent, whether named or
not in the Qur‘an.

A Muslim, therefore, is required to believe
in all the messengers and prophets mentioned
in the Qur'an and the Sunnabh. As for those not
mentioned in the Qur'an, one must believe in
them in general. One must believe that there
is not a single community to whom a warner
was not sent.

Idrees, Ibraaheem,

If a person denies any single prophet
or messenger confirmed in the Qur'an and
Sunnah, then they are in fact denying all of
them. Denial of one amounts to denying all of
them.

o %2220
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Significance of Prophet
Muhammad #: Finality of his
Prophethood and as a Model
of Behaviour

The Glorious Qur‘an mentions Prophet
Muhammad & as the last of Allah’s Prophets:
Muhammad is not the father of any of your men,

but the Messenger of Allah and the Seal of the

Prophets (khaatam-un-nabiyyeen). (Soorat al-

Ahzaab, 33:40)

‘The Seal of the Prophets’ or the Last of the
Prophets, just as a seal (khaatam) marks the
end of a document. Apart from this, the word
khaatam is also synonymous with khitaam,
‘the end or conclusion’ of something, from
which it follows that the message revealed
through Muhammad # - the Qur'an — must
be regarded as the culmination and the end
of all prophetic revelations. The doctrine of
the finality of Prophethood of Muhammad
%, therefore, rests on the clear words of the

Noble Qur‘an. The hadeeth is even clearer
on this point. The meaning of khaatam-un-
nabiyyeen was thus explained by the Prophet
# himself:
My example and that of the prophets before me
is the example of a man who built a house and
he made it very good and very beautiful with
the exception of a stone in the corner, so people
began to go round it and to wonder at it and
to say, 'Why has this stone not been placed?’ |

am this stone and | am the last of the Prophets.

(Reported by al-Bukhaaree)

The advent of Prophet Muhammad
universalized the institution of Prophethood
in a real sense. The day of the national
prophets was over, and one prophet was
raised for the whole world, for all nations
and for all ages (Soorat al-Furgaan, 25:1).
The world-Prophet, therefore, took the place
of the national prophets and the grand
idea of unifying the whole human race and
gathering it together under one banner was
thus brought to perfection.
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The Prophet Muhammad
4 as a Model of Behaviour

The Glorious Qur‘an says:

There surely is for you in the Messenger of Allah an
excellent model for those who hope for Allah and
the Last Day and remembers Allah much. (Soorat
al-Ahzaab, 33:21-22)

The Prophet #% stands out as a role
model in the broadest possible sense of the
term. Muslims must emulate his example and
mould their lives on his exemplary pattern.
But for those who are unmindful of Allah,
the Prophet 4 is obviously not an example
or a role model. His example is emulated,
however, by all those who remember Allah
much. The true believers would do their best
to emulate the Prophet # in all matters of his
life as sanctioned by the Sharee‘ah.

There is another important fact
that definitely needs to be emphasized
concerning belief in the Prophet #. He is not
just an example, but rather the example. As
a matter of fact, there is no manner of living
and belief system that is superior to that of
Prophet Muhammad 4. Moreover, there is no
individual who was closer and more beloved
to Allah than Prophet Muhammad #. He once
said,

Allah took me as His most intimate friend (khaleel)
as He had earlier taken Ibraaheem (Abraham) as
His most intimate friend. (Reported by Muslim)

It is important to note that the primary
role of the Prophet # was to purify mankind.
He is the one who demonstrated the proper
method of purification. He also once said,

None of you becomes a true believer until | am
more beloved to him than his father, his children
and all of mankind. (Reported by al-Bukhaaree and
Muslim)

22240
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The Prophet’s roleis simple.
He is the human example that
every Muslim must aspire to
as his way was based on true
guidance from Allah 4. He is
the ideal model for Muslim
life, providing the pattern that
all believers are to emulate.
He is in fact the ‘living Qur'an,
the witness whose words and
actions reveal Allah’s will. His life
and conduct shows all Muslims
the proper way to purify their
souls. Thus, Muslims look to the
Prophet’s example for guidance
in all aspects of life. This is true
whether one is speaking about

how to pray, fast, perform hajj,

give zakaat, how to treat friends
as well as enemies, what to eat
anddrink,enjoingoodandforbid
evil, earn Allah’s pleasure, how
to deal with family members,
what to wear and what not to
wear, how to treat the orphans,
the widows and even animals,
and so forth. Traditions of the
Prophet # provide guidance
for personal hygiene, dress,
eating, and marriage, treatment
of wives, war and peace and
practically every aspect of life,
death and religion.
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Jihaad: Struggle or Striving

The importance of jihaad in Islam is
very clearly established in the Qur'an and the
Sunnah.The Prophet  said:

The peak ofthe matter is Islam, its pillar is the prayer,

and its topmost part is jihaad. (Reported by at-

Tirmidhee)

It must, however, be said at once that the
Prophet 4 did not mention jihaad in the hadeeth
discussed above, mentioning the pillars of
Islam. The Prophet 4 did not mention jihaad
as one of the pillars of Islam, simply because, in
general, itis a communally obligatory act (fard
kifaayah) and not an individual obligation (fard
‘ayn). Jihaad thus is the summit of Islam, but is
not a foundation or pillar.

A very great misconception prevails with
regard to the duty of jihaad in Islam, namely
the association of the word jihaad with war. In
fact, jihaad is the most defamed word in the
Islamic vocabulary. It is commonly inaccurately
translated as holy war.

But this is simply not accurate. The term
jihaad is derived from the verb jaahada, which

means’to strive or exert oneself, namely against
anything that implies evil. The Prophet #, for
example, described man'’s struggle against his
own passions and weaknesses (jihaad an-nafs)
as the ‘mightiest form of jihaad'(Reported by al-
Bayhagee). Thus jaahada means to endeavour,
strive and struggle. The noun juhd means
‘making one's utmost effort and struggle
to achieve one’s object. Applied to warfare,
the term jihaad has been used in the Qur'an
exclusively to denote a war of defence, defence
of one’s freedom of religion, of one’s country
and of the liberty of one’s community. (Soorat
al-Hajj, 22:39-40)

The struggle made to attain nearness to
Allah and to subdue one's passions, and the
struggle made to win over the unbelievers, not
with the sword, but with the Qur’an is, therefore,
a jihaad in the terminology of the Qur'an.

Sincethistopicis limited to a consideration
of the five pillars of Islam and when jihaad does
not form a part of these five pillars, we have not
dealt with this topic in greater detail. We have
discussed it in Grade Eleven of this series (See
The Question of Jihaad in Chapter 5)
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The Command to Enjoin
Good and Forbid Evil

This is one of the most important
injunctions imposed on an individual
Muslim as well as the Muslim community
as a whole. Its importance can be
evaluated by the fact that enjoining good
and forbidding evil (al-amru bil ma‘roof
wan-nahyu ‘an-il-munkar) is repeated at
least nine times in the Qur'an. The Arabic
term ma‘roof denotes something that
is well-known, universally recognized
and generally accepted. In Qur'anic
terminology, it means all good deeds that
human beings recognize as wholesome
and desirable; for example, helping the
poor and the destitute, the widows and
the orphans, the sick and the infirm,
or establishing peace and harmony in
society. Muslims are ordered that they
should actively get involved in the social
betterment of the society in which they
live.

Munkar is the opposite of ma‘roof.
It literally means ‘to deny, not to know,
to have no knowledge. Hence, munkar
means ‘the disagreeable, objectionable
and detestable acts which human beings
abhor’ Such acts include, among other
things, abusing others, wrongful acts,
misappropriation,  pride,
and shameful acts. These acts should

miserliness

be checked and stopped. If one is not in
a position to stop such acts physically,
then one should verbally condemn them;

(Articles of Faith)

and if even this is not possible, then one
should at least feel strong hatred in one's
heart. The last option is, according to a
hadeeth, the lowest degree of eemaan
(faith) (Abdur Rashid Siddiqui, Qur‘anic
Keywords)

Abu Sa‘eed al-Khudree . narrated
that he heard Allah’'s Messenger # say,

Whoever of you sees an evil action, let him
change it with his hand; and if he is not
able to do so, then with his tongue; and if
he is not able to do so, then with his heart;
and that is the weakest of faith. (Reported
by Muslim)

Enjoining good and forbidding evil
is a wide-ranging assignment entrusted
especially to the Muslim community
(Soorat Aal-‘Imraan, 3:110). At the core of
enjoining good is the concern to protect
mankind from Hellfire. The purpose of
creation is to gain knowledge of Allah,
especially His excellent attributes. The
Muslim community is obliged to carry
forward the original assignment given to
Prophet Muhammad 4 and is responsible
for spreading true faith.

Today mankind is on the verge of
collapse and ruin. This begs the question
as to who will rescue our ailing humanity.
All sections of society are equally affected.
So is the state of people’s beliefs, morals,
social life, spiritual health and faith. The
duty of enjoining good and forbidding
evil is a privilege, a trust passed on to
Muslims from Allah’s Messengers. Its
objective is not only to reform others but
also to mend one’s ways.
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9.5. Belief in the Last Day

Belief in the Last Day is one of the
essential articles of faith. It is called the Last
Day because no new day will come after that
day. The word generally used in the Qur'an
to indicate life after death is al-aakhirah. The
Last Day is also called the Day of Resurrection,
the Day of Rising, the Day of Judgment, the
other life (as opposed to the near one ad-
dunyaa), the Last Abode, the Hereafter, and
so on. The word al-aakhirah occurs 115 times
in the Glorious Qur'an, not counting the other
words derived from its root.

Belief in the Last Day consists of belief
in everything that the Glorious Qur'an or the
Messenger of Allah # has stated about the
events of that day and the events that will
take place thereafter. There are many aspects
of the Day, like Resurrection, Judgment,
Reward, Paradise and Hell, among other
things, that every Muslim is required to
believe in with certainty. The Qur'an and the
Prophet 4 have furnished graphic details of
this overwhelming day.

e, PR A O N
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Proof of the Hereafter

The Qur'an often uses the comparison
of the rain to explain how it is possible to
resurrect the dead. Just as after a shower
of rain, dead earth becomes covered with
greenery, so can Allah resurrect the dead.
See, for instance, Soorat Qaaf, 50:11; Soorat
al-‘Ankaboot, 29:20; Soorat al-Hajj, 22:5-6)

The Qur'an also argues that if Allah is
able to create not only human beings but the
whole universe in the first place why should
it be hard for Him to recreate them? See, for
instance, Soorat Yaaseen, 36:79 and Soorat al-
Ahqaaf, 46:33).

Some ofthe prophets, including Prophet
Ibraaheem<& were shown how Allah brought
the dead to life (Soorat al-Bagarah, 2: 259-
260). Likewise, the story of the Companions
of the Cave (Ashaab al-Kahf) related in
Soorat al-Kahf (soorah no. 18 of the Qur‘an)
is presented as historical proof to prove that
people can be raised again after sleeping for
about three hundred years.
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The Necessity of Judgment

We see countless injustices and wrongs
being done all around us. Perpetrators of such
crimes are not always caught nor are they
sufficiently punished in proportion to the crime
they have committed. Then consider those pious
believers who selflessly devote their
whole lives to doing . go o d
deeds. They are not ’\f\ T
always rewarded for ‘%
their

This is not fair at all.

good actions.

Therefore, if there is

no life after death [; ‘
where people

will be punished

and rewarded,

B,
-

all other
beliefs (
become

4

meaningless.
Without this belief, life on
this earth makes no sense at all.

Likewise, if a

(Articles of Faith)

of Judgment will be the ones who
are conscious in this life. They will act
according to the dictates of the Islamic
Law (Sharee‘ah) and lead a life of piety
and righteousness. Thus, this belief has
a sweeping effect on people’s lives. The
only thing which can prevent the wicked
from pursuing the life of wickedness and
evil is the belief in the Last Day.

If a person were to ponder over
how they themselves were created,
they would see that life started as a tiny

. drop of semen that grew in the womb.
The One who gave life first can give life

/1% again. This is not difficult to understand

_ at all. Belief in the Last Day consists
* of belief in the Resurrection, belief
| the of the

in

reckoning

Paradise and Hell.
Belief in the Last
Day also includes

belief in
everything
Tyl gk

person
does not believe in the Day of Rising and does
not consider that they are accountable for their
actions, then they can pursue a life of pleasure
and wickedness.

There will be no motivation or lure for those
to follow the code of life provided by Allah and
His Messenger #. Why should they go through
tests and tribulations and suffer hardships? On
the other hand, those who believe in the Day

happens to a person after death and
before the Day of Rising. This consists
of the trials in the grave and the joy or
punishment in the grave. The grave is
the first of the phases of al-aakhirah.
The aakhirah with Tawheed (Oneness of
Allah) and belief in Allah’s messengers
and prophets are the three main
elements of faith (eemaan).
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9.6. Belief in the Divine
Decree (al-Qadar): The Good
of it and the bad of it

It is an essential part of eemaan to
believe in al-gadar.

The Term al-Qadar

Al-gadar is an Arabic word whose
linguistic meaning is ‘a specified measure or
amount whether of quantities or qualities" It
also means, among other things, ‘to measure,
to decide, to estimate the quality, quantity, or
position, etc.ofsomething before oneactually
makes it’ Al-qadar also means‘decree, fate or
destiny"

Al-eemaan bil-qadar denotes belief in
the divine decree. This means that whatever
happens comes from Allah. This belief makes
one dependent on Allah’s will. Allah alone
controls all affairs, and nothing happens in
thisuniversethatisnotin His priorknowledge.
(Soorat al-An‘aam, 6:59)

There are, in fact, four aspects of belief
in al-gadar. The first of these is to believe
that Allah has knowledge of everything that
exists in the universe, as we have pointed out
above. He has knowledge of everything, big
and small, before it comes into existence.

The second aspect of belief in al-qadar
is that Allah not only knew and knows what
will happen but also has recorded this
knowledge or information in minute details in
the Preserved Tablet (al-Lawh al-Mahfoodh).
All this is easy for Allah, and it is a mistake to
judge Allah’s knowledge by our rather limited
knowledge.

The third aspect of belief in al-gadar is to
believe in Allah’s decreeing everything that
exists; if He does not will something, it can
never come into existence. In other words,
this means that a person may intend or try,
for instance, to shoot someone to death, but
such a thing can only happen if Allah decrees
it. The shooter may take all the necessary
precautions, but if Allah does not will it to
occur, it will not occur!
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The fourth aspect of belief in al-qadar is to believe in Allah’s ability

to create everything and bring everything into existence. He has created
everything and measured it exactly according to its due measurement.

Thus, to qualify as a believer, a person must believe in both the
good side of destiny (al-gadar) and its bad side, in both the sweetness
of fate and its bitterness. They must believe that everything that has
ever happened in former eras and ages and whatever will happen in the
future, until the Day of Resurrection, is in accordance with the decree of
Allah and His foreordained destiny.

This is not difficult to understand. If one ponders over one’s life,
looks deeply into onself or into the functioning of one’s body, one will
soon discover that there are several things beyond one’s freedom to
choose. The reality is that most of one’s life is not subject to one’s own
choice.

Think about the first moments when one arrives, in the form of a
baby, in this world, when the first breath enters into one’s lungs at the
moment of one’s birth. Does one choose the place of one’s birth? Does
one choose the hour, the day of one’s birth? None of us chooses the
moment of their arrival into this world. In other words, we all come into
this life by the will of Allah. /maam Ahmad was once asked about al-
gadar, and he said, 'Al-qadar is the power of Allah!

A person who believes in al-gadar affirms that this universe and
everything in it was created by Allah. When a person believes that
everything that happens is decreed, and that provisions and one's
lifespan are in the hands of Allah, then they can face difficulties and
trials with a strong heart with their head held high. This belief is one
of the greatest resources of strength for the righteous in confronting
evildoers and tyrants.
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Coursework

1. (@) Outline the Islamic teachings
about zakaat.
(b) How does zakaat differ from
sadaqgah?

2. (a) Give an account of the main
features of the Muslim observance of
Ramadaan.

(b)  Explain why this observance is
important to the individual and the
community as a whole.

3. Explain how belief in the hereafter
influences the behaviour of a Muslim
in this life.

4, Discuss the historical, social and
religious significance of the annual
pilgrimage (haj)).

5. Explain the main teachings of Islam
about:

(a) God’s predestination of all events

(b) The Angels

(c) Revealed books other than the Qur‘an

(d) The Prophet 4 as a model of behaviour.

6. Explain how the following pillars of
Islam promote communal solidarity
amongst Muslims:

(a) Ash-Shahaadataan

(b) Salaah

(c) Zakaat

(d) Sawm

7. Discuss the historical, social and
religious significance of ‘Eed al-Ad-
haa.

8. Explain the main teachings of Islam
about:

(a) Personal struggle (jihaad)

(b) The command to enjoin good and
prohibit evil (al-amru bil ma‘roof wan-
nahyu ‘an-il-munkar)

(c) Fasting outside Ramadaan (sawm)

(d) Resurrectionand the Day of Judgment
(Yawm al-Qiyaamah).

9. Discuss three ways in which,
according to Islamic, teachings Allah
45 communicates knowledge and
awareness of Himself to human
beings.

10. What features distinguish the five daily
prayers from the Jumu‘ah (Friday)
prayer?

11. (@) How do Muslims in your country
celebrate ‘Eed-ul-Ad-haa?

(b) How does this differ from the way
celebrated?
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10. The Qur’an as the Main Source
of all Islamic Teachings
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The Qur’an
and its Method of Interpreting its Teachings (Tafseer)

The first and foremost source of all teachings in Islam or of Islamic Law
is the Glorious Qur‘an. The Qur’an is the Book of Allah sent down to Prophet
Muhammad #, the last of the prophets. It contains knowledge imparted by
Allah 4% for the guidance of humankind and provides a code of conduct for every
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believer. It is acommandment and authority
for the believers, providing solutions to
every situation that they may encounter

until the Day of Judgment. It is the rope’
of Allah through which individuals
achieve

i and nations can

success if they hold on to it. It
" is the remedy for all the human
spiritual ailments and acts as the
criterion to choose between truth
~and falsehood. Its injunctions are
‘ ‘h’ clear, sublime and blessed.
: The Companions of the
Prophet 4 saw the Qur’an as a rich
source of guidance and divine
wisdom and spent their lives
in search of the treasures lying
buried in it. The word tafseer is
derived from the Arabic word
fassara, which means ‘to make
clear) 'to show the objective’or
‘to lift the curtain’.
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Tafseer (commonly translated as
exegesis or commentary), therefore, would
signify the science through which the Book
of Allah can be understood. It means the
science which clarifies the meaning of the
Qur’anic injunctions and causes of their

revelation.

The Qur’an Explains itself,
Being its own Tafseer

The first and foremost tafseer or
commentary on the Qur'an is the Qur'an
itself. The Qur'an repeatedly says that Allah
4 has explained His verses and messages
of wisdom in diverse forms and manners.
To describe the feature, the Qur'an uses the
term tasreef, which means ‘moving around-
Thus the Qur'an makes its verses distinct in
their meaning by repeating them.

On studying the Qur’an, one finds the
same subject repeated in various soorahs. A
novice mistakes this as a mere repetition of
the same subject. But those who have studied
the Qur’'an closely and critically know that
it is free from such superfluous repetition.
Sometimes an aspect which
may be obscure in one
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place becomes quite clear in another context, or
the thrust of the text which is not obvious in one
place is quite apparent in another, when putin a
different context. To illustrate, Allah says:

Lawfulforyou as food are grazing animals, except that
which is now recited to you. (Soorat al-Maa'idah, 5:1)

The purpose of this statement becomes
comprehensible in the light of another verse of
the same chapter:

Prohibited to you are dead animals, blood, the flesh
of swine, and that which has been dedicated to other
than Allah, and [those animals] killed by strangling
or by a violent blow or by a head-long fall or by the
goring of horns, and those from which a wild animal
has eaten, except what you [are able to] slaughter
[before its death], and those which are sacrificed on
stone altars, and [prohibited is] that you seek decision
through divining arrows. That is grave disobedience.
This day those who disbelieve have despaired of
[defeating] your religion; so fear them not, but fear
Me.This day | have perfected for you your religion and
completed My favour upon you and have approved
for you Islam as your religion. But whoever is forced by
severe hunger with no inclination to sin, then indeed
Allahis Forgiving and Merciful. (Soorat al-Maa‘idah, 5:3)

Therefore, when commentators explain
some verse, they first check to see if an
explanation of this verse is already there
elsewhere in the Qur'an itself. If it is there, they
adopt it as their first choice. Sometimes the
significance of a word is vague in one verse but
quite clear in another verse placed in a different
setting. An argument which is unclear in one
place is lucidly clear in another place. Obviously
the wisdom behind this Qur’anic style is to make
its message accessible to all seekers of truth. In
fact, the Qur'an is one entire whole with parts
of it explaining its other parts. What is stated
generally in one place in the Qur'an is explained
in another, and what is briefly mentioned in one
place is presented in detail in another.

10.2.

The Sunnah as a Source

of Guidance for Muslims
and its Relationship to the
Qur’an

Prophet Muhammad # never spoke
of his desire, but only told what Allah 4
revealed to him. The Noble Qur'an bears
witness to it:

Your companion [Muhammad] is not misguided
or misled, nor does he speak of his own desire.
It is nothing but a revelation revealed. (Soorat
an-Najm, 53:2-4)

The Prophet # once said, ‘Il only say
what | have been told! (part of a hadeeth
reported by Ahmad) The above-quoted
verses confirm that the Prophet = received
revelation from Allah, which guided all his
thoughts and actions.
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The real significance of these verses is that they indicate the
importance of the Sunnah on the interpretation of the entire
message of the Qur'an and in the formation of the Islamic way of life.
It is for this reason that after the Qur’an, which is the Speech of Allah
and the first textual source of Islamic Law (Sharee*ah), the Sunnah of
the Prophet & occupies the second place as the hidden revelation
(wahiy khafiy).

The Prophet # said,

Certainly, | have been given the Book and the like of it along with it (Reported
by Ahmad and Abu Daawood)

In fact, the Prophet’s entire life is after all a practical tafseer

of the Qur‘an. It is for this reason that Qur'an commentators
(mufassiroon), in order to understand the Qur’an, have laid the
greatest emphasis on hadeeth, or traditions, as the second source,
and it is in the light of the ahaadeeth (sing. hadeeth) that they have
determined the meanings of the Book of Allah. However, research-
orientated commentators do not accept a narration as trustworthy
until it adheres to the principles employed in the scrutiny of hadeeth
narrations.

The Prophet’s Sunnah is captured in the authentic hadeeth
literature. Hence, in order to know what the Sunnah is, one must turn
to the sound hadeeth literature. Thus, the authority and importance
of the Sunnah directly means the authority and importance of the
authentic hadeeth. The importance of the Sunnah can be assessed
from the following facts:

The Sunnah spellsoutwhatisundefinedinthe Qur'ansuchasthe
obligations which are unspecified in the Qur’an for which it provides
the details and times. No one claims to be able to comprehend the
Qur’an and know all its rulings without the help of the Sunnah. The
revelation came to Allah’s Messenger %, and the Angel Jibreel 38
supplied him with the Sunnah which explains it.

Once a man said to ‘Imraan ibn Husayn < that the Qur'an
contains the clarifications and details of everything and that there is
no need for the Sunnah. ‘Imraan ibn Husayn < said, 'You are rather
senseless. Do you find in the Book of Allah that Salaat-udh- Dhuhr
(the noon prayer) is four rak‘ahs, recitation in it must not be loud,
the number of prayers or the amount of zakaat to be paid? Do you
find this explained in the Qur'an?’
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Section

10.3. The Importance
of the Sharee‘ah in the Life of
the Muslim Community and
Individuals

What is Sharee‘ah?

Sharee‘ah is an Arabic word which
means ‘the road to be followed:. Literally it
means ‘the way to a watering place! It is the
path not only leading to Allah but also one
shown by Allah Himself, the creator, through
His Messenger, Prophet Muhammad . Allah
alone is the Sovereign and it is He alone who
has the right to ordain a law that liberates
people from servitude to other than Allah.
This is the only reason why Muslims are
obliged to strive for the implementation of
this law, and no other law whatsoever.

Thus the general term for law in Islam is
Sharee‘ah, which can be roughly translated
as the path in which Allah wishes people

to walk, and every human deed without
exception falls under the perspective of the
law. There has been absolutely no more far-
reaching effort to lay out a complete pattern
of human behaviour than the Islamic Law
(Sharee‘ah). The general belief underlying
the Sharee‘ah is that people are incapable
of distinguishing between right and wrong
without assistance from their Lord. It is for
this reason that guidance was sent to them
through the prophets and messengers. Allah,
who is All-Powerful, revealed a path, or law,
for people based on His unbounded supreme
will. His will is not to be judged by human
reasoning and must be completely obeyed
and without question.

For a Muslim, the Sharee‘ah represents
divine and eternal law and is consequently
completely trustworthy. It is the basic
institution of Islamic civilization. Sharee‘ah
is, therefore, linked in the Muslim mind with
a comprehensive set of rules for life which, if
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followed, please Allah in this world and earn salvation for those who follow them
in the next. Islamic law is binding primarily upon individuals who stand directly
in relationship with Allah. It is not enforced by the state. Islamic Law moulds and
fashions society itself.

&

M)

The Function of
Ilimaa‘(Consensus):
Unanimous Decision
of the Community

The word ijmaa“ is derived from jam* which means ‘collecting or gathering
together’ Hence, ijmaa® carries the two-fold significance of composing and
settling something which has been unsettled. In the terminology of Muslim jurists,
ijimaa‘ means the consensus of the Prophet’s Companions and the unanimous
agreement reached on the decisions taken by subsequent learned jurists and
qualified legal scholars on various matters. This, then, is the third textual source of
Sharee*ah.

Thevalidity ofijmaa“ as a source oflaw is based on the Qur’an and the Sunnah.
limaa® owes its origin to the following Qur’anic verse:

And whoever opposes the Messenger after guidance has become clear to him and follows other
than the way of the believers—We will give him what he has taken and drive him into Hell, and
evil itis as a destination. (Soorat an-Nisaa’, 4:115)

The Prophet 4 also said,

My Ummah (followers) will never all agree upon error! (Reported by at-Tirmidhee and Ibn Maajah)

Anexampleof thisis the jjimaa“ of the Companionson the caliphate (khilaafah)
of Abu Bakr as-Siddeeq <, then the caliphate of “‘Umar . However, no matter
how high the rank of the learned scholars and how thorough their ponderings, no
amount of iimaa‘ can annul or cancel a text, that is to say, a provision laid down
in the Qur'an and the Sunnah of the Prophet #. Common agreement is worth
nothing if it is unfounded.
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Qiyaas: Reasoning by
Analogy or Analogical
Deduction

The word giyaas literally means
‘measuring by or comparing with, or
judging by comparing with, a thing.
Briefly, it may be described as reasoning
based on analogy. A case comes up for
decision which is not expressly provided
for either in the Qur'an or the hadeeth.
Juristslookforacaseresembling itin the
Noble Qur‘an or in the hadeeth, and by
reasoning on the basis of analogy, arrive
at a decision. Thus, it is an extension of
the law as met with in the Qur'an and
hadeeth, but it is not of equal authority
with them. This is because no jurist has
ever claimed flawlessness.

It should be noted, however, that
the giyaas of one generation may be
rejected by a following generation.
In fact, this reasoning supposes the
existence of a model case to which one
compares the new case, but the model
ortype-case mustalready be mentioned
elsewhere - in the Qur’an, the hadeeth
or the ijmaa“. Hence, it can be deduced
that according to the learned scholars,
there is nothing wrongin using giyaas in
deriving a logical conclusion in Islamic
Law as long as that conclusion does not
go against the injunctions of the Qur'an
or the Sunnah of the Prophet .

o 5239 L0

litihaad: Personal

Reasoning

The Arabic word for ijtihaad
literally means ‘an effort or exercise of
independent judgement in deriving
rules of conduct from the sources of
jurisprudence’ Hence, a mujtahid is one
who exercises ijtihaad and works out
independently the rules of conduct
from the original sources of Islamic Law.
In its widest sense, it means the use of
human reasoning in the explanation and
interpretation ofthe Sharee‘ah.Therefore,
before one can be a mujtahid, one has
to be knowledgeable about the religion
of Islam, the Sunnah, Jurisprudence and
principles of Islamic Law.

Being a derivation from the root
word j- h - d, ijtihaad literally means
‘striving or self-exertion in any activity,
which entails a measure of hardship!
litihaad is sanctioned by the Qur’an, the
Sunnah and the dictates of reasoning.
According to one hadeeth, when a
judge exercises ijtihaad and gives a right
judgment, he will have two rewards, but
if he errs in his judgment, he will still
have earned one reward. The full version
of this hadeeth is as follows:

‘Amribn al-‘Aas 4 narrated that the
Messenger of Allah  said,

If a judge passes a judgment, having
:c'ruggled to arrive at what is correct, and
~ he gets it right, he will have two rewards. If
~ he passes a judgment, having struggled to
arrive at what is correct, but gets it wrong, he

- will have one reward. (Sunan Abu Daawood,

~ English translation, Darussalam, Riyadh, Vol.
hadeeth no. 3574,) ’ =
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For Further Reading and Research

1 Muhammad Hashim Kamali, Principles of Islamic Jurisprudence, 3™
edition, The Islamic Texts Society, UK, 2005.

2  ‘Abd ar-Rahman Doi, Sharee‘ah: Islamic Law, Revised and
Expanded by Abdassamad Clarke, Ta Ha Publishers Ltd., London,
UK, 2008.

Coursework

1. What traditional methods are used to relate the Qur'an to the
changing conditions in society?

2. Giving three examples, discuss how legal experts have actually
done the above in practice.

3. How would you tell someone about the significance of the Qur'an
in a Muslim'’s life?

4. How cantheteachingsoflslam be made relevantin new situations?
Give examples to illustrate your answer.

5. ‘The Sunnah of the Prophet & is a human implementation of the
revealed word of God. To what extent is this claim accurate?

6. How relevant is the Sharee‘ah to Muslim individuals and
communities in the modern world?

7. Discuss the relationship between the four bases of the Sharee‘ah.

8. Define and explain the place of

(a) Sunnah, and
(b) ljtihaad, in Islamic legal method.

9. Define and discuss the importance of the Sunnah, explaining how
it differs from the Qur’an.

10.With specific examples, discuss how the legal sources of consensus
(iimaa‘) and analogy (giyaas) are employed in Islamiclegal thinking.

11.To what extent does a Muslim wedding ceremony in any country
you know conform to the teachings of the Qur'an and hadeeth?

12.Explain why the majority of Muslims believe that the Qur'an cannot
be understood properly without the help of the Sunnah.
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