




























































































































































































































































































































































































































































Beliefs and Practices of Isla ( A r t i c l e s  of  Fa i t h )  Section Wo 
Al lah .  It is the fina l  message to mankind.  It is  

exactly the same i n  its present form as it was 

A l l  of the previous revelations have been 

cancel led and abol ished by the fina l  revelation 

- the Glorious Qur'an .  The Qur'an is the 'ru ler' 

over a l l  the previous revelations. It is the 

determinant factor in judging what is genu ine 

and what is fa lse in  the earl ier scriptu res. 

A l l ah  sent specific and d ifferent 

reve lations accord ing to the needs and 

conditions of different people over t ime. 

Th is mercy of A l l ah  in  the form of revelations 

continued unti l  the Qu r'an was revea led. The 

Qur'an conta ins a l l  the gu idance that people 

need unti l the Last Day. The Qu r'an  is meant 

to be gu idance for a l l  t imes unti l  the Day of 

Resu rrection. This is the reason why A l lah has 

protected the Qur'an from any tamperi ng, 

errors or d i stortions. 

The Qur'an is the uncreated word of 

at the t ime of the Prophet :1. The Qu r'an has 

come down to us complete. No additions 

have ever been made to it. No part, not even 

a t iny syl lab le of it, is forgotten or has gone 

unrecorded. The Qur'an is protected by A l lah 

H imself from a l l  corruptions and d istortions. 

The previous revelations or the Revea led 

Books that were sent down before Prophet 

Muha m mad :1 a re not the same as what 

people today possess, such as the Torah and 

the Gospel .  

Bel ief in A l lah's Books requi res that one 

must bel ieve that these books were revealed 

from Al lah �. However, one m ust act in  

accordance with the teachings of the Qur'an 

- which is the fina l  revelation .  

9 .4. Belief in Allah's Messengers 

The next a rticle mentioned by the Prophet � in the fladeeth is the 

bel ief in  A l lah's Messengers. The meaning of fa ith in  A l l ah's Messengers 

is that one should fi rm ly bel ieve and confidently affirm that A l lah sent 

them to mankind to gu ide them to the way of the truth. They were 

truthfu l and fa ithfu l, and they a l l  del ivered the message of A l lah in fu l l . 
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� Section 

Bel ief in  prophets and messengers is 

an  essentia l  doctrine in  Is lam. Prophethood 

is a favour and bounty from Al lah.  The terms 

prophets and messengers are commonly used 

interchangeably. However, there is a s l ight 

difference between a prophet (nabiyy) and a 

messenger (rasoon. A messenger is a prophet 

who was given divine gu idance in  the form of 

scriptures, whi le a prophet came in the periods 

between messengers and fol lowed the divine 

scripture, or Book, of the preceding messenger. 

Thus, a messenger is a rasool and nabiyy, but a 

prophet is not a rasool (messenger) .  The term 

nabiyy l itera l ly means 'a g iver of news: the one 

who gives news from Al lah: 

Al l  messengers and prophets have 

preached essentia l ly the same message that 

there is One God, Al lah, to whom worship and 

service are due. All others are His creation. 

Th is is the Qur'anic tawb_eed - the Oneness of 

Al lah.  Is lam is unthinkable without tawb_eed. 

Al l  messengers and prophets brought the 

same deen (re l ig ion, way of l ife) for mankind. 

Their fundamental teachings were the same. 

They cal led upon the i r  people, saying, ' I am a 

messenger worthy of a l l  trust. So be conscious 

of Al lah and obey me: (Soorat ash-Shu'araa', 

26: 1 61 -3) Of course the Sharee'ah ( Is lamic 

Law) d iffered from one messenger to the next 

due to change in  conditions. As prophets and 

messengers were models for humanity, they 

were a l l  human beings. They did not have 

any d ivine status. Their loftiest attribute was 

that of being servants of Al lah.  Such is Al lah's 

description of them in the Qur'an. 

It is worth mentioning here, however, 

that each prophet or messenger was sent to 

his own people, but Prophet Muhammad � 

was sent to a l l  mankind. Is lam is, therefore, a 

universal rel igion, un l i ke the previous ones 

( A rt i c l e s  of Fa i t h )  

which were rather local .  

Aadam �� was the fi rst prophet. After 

Aadam �� a succession of messengers and 

prophets came to renew the gu idance of 

Al lah, which was either lost or had become 

pol luted or mixed with human interference. 

The last messenger was Muhammad ii, who 

completed the chain of prophets and sealed 

the succession. Thus, the golden chain of 

prophets, which began with Aadam �\, ended 

with Prophet Muhammad �. The Holy Qur'an 

and the Prophet's teachings a re preserved for 

humanity t i l l  the end of t ime. 

The stories of the prophets form a 

s ignificant portion of the Qur'an.  The Qur'an, 

however, tel l s  the stories of some of the 

prophets and messengers but does not te l l  

the stories of a large number of them. Among 

those mentioned in  the Qur'an are: Aadam, 

ldrees, Nooh, Hood, .S.aa l ih, lbraaheem, 

lsmaa'eel , ls-haaq, Ya 'qoob, Loot Yoosuf, 

Shu'ayb, Ayyoob, Dhui-Kifl, Moosaa, Haaroon, 

a i-Yasa ' ,  l lyaas, Daawood, Su laymaan, ' Uzayr, 

Zakariyyaa, Yahya, ' Eesaa and Muhammad 

- Peace be u pon them a l l .  I t  is important to 

rea l ize that a l l  over the world, Al lah's prophets 

and messengers were sent, whether named or 

not in  the Qur'an .  

A Mus l im,  therefore, is requ i red to bel ieve 

in a l l  the messengers and prophets mentioned 

in the Qur'an and the Sunnah. As for those not 

mentioned in the Qur'an, one must bel ieve in 

them in  general .  One must bel ieve that there 

is not a s ingle community to whom a warner 

was not sent. 

If a person denies any s ingle prophet 

or messenger confirmed in  the Qur'an and 

Sunnah, then they are in fact denying a l l  of 

them. Denia l  of one amounts to denying a l l  of 

them. 
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Significance of Prophet 

Muhammad �: Fina l ity of his 

Prophethood and as a Model 

of Behaviour 

The G lorious Qur'an mentions Prophet 

Muhammad � as the last of Al la h's Prophets: 

Muhammad is not the father of any of your men, 

but the Messenger of Al lah and the Seal of the 

Prophets (khaatam-un-nabiyyeen). (Soorat ai­

Ab.zaab, 33:40) 

'The Sea l of the Prophets' or the Last of the 

Prophets, j ust as a sea l (khaatam) marks the 

end of a document. Apart from this, the word 

khaatam is a lso synonymous with khitaam, 

'the end or conc lus ion' of someth ing, from 

which it fol lows that the message revea led 

through Muhammad � - the Qur'an - must 

be regarded as the cu lmination and the end 

of a l l  prophetic revelations. The doctri ne of 

the fina l ity of Prophethood of Muhammad 

:1, therefore, rests on the c lear words of the 
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Noble Qur'an .  The badeeth is even clearer 

on th is poi nt. The mean ing of khaatam-un­

nabiyyeen was thus expla ined by the Prophet 

� h imself: 

My example and that of the prophets before me 

is the example of a man who bui lt a house and 

he made it very good and very beautiful with 

the exception of a stone in the corner, so people 

began to go round it and to wonder at it and 

to say, 'Why has this stone not been placed?' I 

am this stone and I am the last of the Prophets: 

(Reported by ai-Bukhaaree) 

The advent of Prophet Muhammad � 

un iversal ized the institution of Prophethood 

in a rea l sense. The day of the national 

prophets was over, and one prophet was 

ra ised for the whole world, for a l l  nations 

and for a l l  ages (Soorat a/-Furqaan, 25:1 ) . 

The world-Prophet, therefore, took the p lace 

of the national prophets and the grand 

idea of un ifying the whole human race and 

gatheri ng it  together under one banner was 

thus brought to perfection.  



� Section B he 

The Prophet Muhammad 

� as a Model of Behaviour 

The Glorious Qu r'an says: 

There surely is for you in  the Messenger of Allah an 

excel lent model for those who hope for Allah and 

the Last Day and remembers Al lah much. (Soorat 

ai-Ab.zaab, 33: 2 1 -22) 

The Prophet :i stands out as a role 

model in  the broadest possib le sense of the 

term. Mus l ims m ust emu late h is  example and 

mould their l ives on h i s  exemplary pattern. 

But for those who are unmindfu l  of A l lah, 

the Prophet 3% is obviously not an example 

or a ro le model .  H is  example is emu lated, 

however, by a l l  those who remember  A l lah 

m uch.  The true bel ievers would do their  best 

to emu late the Prophet :i in a l l  matters of h i s  

l ife as sanctioned by the Sharee'ah.  

There is  another important fact 

that definitely needs to be emphasized 

concerning bel ief in the Prophet :i. He is not 

just an  example, but rather the exam ple. As 

a matter of fact, there is no manner of l ivi ng 

and bel ief system that is superior to that of 

Prophet Muhammad 3%. Moreover, there is no 

ind ividua l  who was closer and more beloved 

to Al lah than Prophet Muhammad 3%. He once 

said, 

Al lah took me as His most intimate friend (kha/een 

as He had earl ier taken lbraaheem (Abraham) as 

His most intimate friend. (Reported by Musl im) 

I t  is  important to note that the pr imary 

role  of the Prophet :i was to purify mankind.  

He is the one who demonstrated the proper 

method of purification. He a l so once said, 

None of you becomes a true believer unti l I am 
more beloved to him than h is father, h is ch i ldren 

and al l of mankind. (Reported by ai-Bukhaa ree and 
Musl im) 
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( A rt i c l e s of  Fa i t h )  

The Prophet's role  i s  s im ple. 

He i s  the human example that 

every Mus l im must aspi re to 

as his way was based on true 

g uidance from Al lah �. He is 

the ideal model for Mus l im 

l ife, provid ing the pattern that 

a l l  bel ievers a re to emu late. 

He  is i n  fact the ' l ivi ng Qur'an: 

the witness whose words and 

actions revea l  Al la h's wi l l .  H is  l ife 

and conduct shows a l l  Musl ims 

the proper way to purify their  

sou l s. Thus, Musl ims  look to  the 

Prophet's exam ple for guidance 

i n  a l l  aspects of l ife. This i s  true 

whether one i s  speaking about 

how to pray, fast, perform flajj, 

g ive zakaat, how to treat friends 

as wel l  as  enemies, what to eat 

and d rin k, enjoin good andforbid  

evi l, earn A l lah's pleasure, how 

to dea l with fam i ly members, 

what to wear and what not to 

wear, how to treat the orphans, 

the widows and even an ima ls, 

and so forth. Traditions of the 

Prophet � provide gu idance 

for personal  hygiene, d ress, 

eating, and marr iage, treatment 

of wives, war and peace and 

pract ica l ly every aspect of l ife, 

death and re l ig ion. 
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Jihaad: Struggle or Striving 

The importance of jihaad i n  I slam is 

very clearly establ ished in the Qur'an and the 

Sunnah. The Prophet :i sa id: 

The peak of the matter is Is lam, its pi l lar is the prayer, 

and its topmost part is jihaad. (Reported by at­

Tirmidhee) 

It must, however, be sa id at once that the 

Prophet� did not mention jihaad in the b.adeeth 

discussed above, mentioning the pi l lars of 

Is lam.  The Prophet � did not mention jihaad 

as one of the pi l lars of Is lam, s imply because, in 

genera l, it  is a communal ly obl igatory act (farQ_ 

kifaayah) and not an individual  obl igation (farQ_ 

'ayn) .  Jihaad thus is the summit of Is lam, but is 

not a foundation or p i l lar. 

A very great misconception preva i ls  with 

regard to the duty of jihaad in Is lam, namely 

the association of the word jihaad with war. I n  

fact, jihaad i s  the most defamed word in  the 

Is lamic vocabulary. I t  is commonly inaccurately 

translated as holy war. 

But this is s imply not accurate. The term 

jihaad is derived from the verb jaahada, which 

means'to strive or exert oneself: namely against 

anyth ing that impl ies evi l .  The Prophet �, for 

example, described man's struggle against his 

own passions and weaknesses Uihaad an-nafs) 

as the 'm ightiest form of jihaad'(Reported by a i ­

Bayhaqee). Thus jaahada means to endeavour, 

strive and strugg le. The noun juhd means 

'making one's utmost effort and struggle 

to achieve one's object: Appl ied to warfare, 

the term jihaad has been used in the Qur'an 

excl us ively to denote a war of defence, defence 

of one's freedom of rel ig ion, of one's country 

and of the l iberty of one's community: (Soorat 

a/-fj_ajj, 22:39-40) 

The struggle made to attain nearness to 

Al lah and to subdue one's passions, and the 

struggle made to win over the unbel ievers, not 

with the sword, but with the Qur'an is, therefore, 

a jihaad in the terminology of the Qur'an .  

Since th is  topic is l imited to a consideration 

of the five pi l lars of Is lam and when jihaad does 

not form a part of these five pi l lars, we have not 

dealt with this topic in greater detai l .  We have 

discussed it in Grade Eleven of this series (See 

The Question of Jihaad in Chapter 5) 
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The Command to Enjoin 

Good and Forbid Evi l  

Th is i s  one of the most important 

i nj unctions imposed on an ind ividua l  

Mus l im as wel l  as the Mus l im commun ity 

as a whole. I ts importance can be 

eval uated by the fact that enjo in ing good 

and forbidd ing evi l  (al-amru bil ma' roof 

wan-nahyu 'an-il-munkar) is repeated at 

least n ine  times i n  the Qur'an .  The Arabic 

term ma'roof denotes someth ing that 

is wel l -known, u n iversa l ly recognized 

and genera l ly accepted. I n  Qur'an i c  

terminology, i t  means a l l  good deeds that 

human beings recognize as wholesome 

and desirable; for example, he lp ing the 

poor and the destitute, the widows and 

the orphans, the s ick and the infirm, 

or  establ i sh ing peace and harmony in 

society. Mus l ims are ordered that they 

should actively get i nvolved in the social 

betterment of the society in which they 

l ive. 

Munkar is the opposite of ma' roof. 

It l itera l ly means 'to deny, not to know, 

to have no knowledge: Hence, munkar 

means 'the  d isagreeable, objectionable 

and detestable acts which human  beings 

abhor: Such acts inc l ude, among other 

th ings, abus ing others, wrongfu l acts, 

misappropriation, pride, miserl i ness 

and shamefu l acts. These acts should 

be checked and stopped. If one is not in 

a position to stop such acts phys ica l ly, 

then one shou ld verba l ly condemn them; 
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and if even this is not poss ib le, then one 

should at least feel  strong hatred in one's 

heart. The last option is, accord ing to a 

b_adeeth, the lowest degree of eemaan 

(fa ith) (Abdur Rashid S iddiqu i, Qur'anic 

Keywords) 

Abu Sa'eed ai-Khudree � narrated 

that he heard A l lah's Messenger � say, 

Whoever of you sees a n  evi l  action, let h im 

change it with h i s  hand ;  and i f  he i s  not 

ab le to do so, then with h i s  tongue; and if 

he  is not ab le  to do so, then with h i s  hea rt; 

and  that is the weakest of fa ith. (Reported 

by Mus l im)  

Enjoin ing  good and forbidd ing evi l 

i s  a wide-ra ng ing  assign ment entrusted 

especia l ly to the Mus l im commun ity 

(Soorat Aal- ' lmraan, 3 : 1 1 0). At the core of 

enjo in ing good is the concern to protect 

mank ind from He l lfire. The purpose of 

creation is to ga in  knowledge of A l lah, 

especia l ly H is  exce l lent attributes. The 

Mus l im commun ity i s  obl iged to carry 

forward the orig ina l  ass ignment g iven to 

Prophet Muhammad � and is responsib le 

for spreading true fa ith. 

Today mankind is on the verge of 

col l apse and ru in .  Th is begs the question 

as to who wil l rescue our a i l i ng  human ity. 

A l l  sections of society are equa l ly affected. 

So is the state of people's bel iefs, mora ls, 

socia l l ife, sp i ritual hea lth and faith. The 

duty of enjoin ing  good and forbidding 

evi l  is a privi lege, a trust passed on to 

Mus l ims from Al lah's Messengers. Its 

objective is not on ly to reform others but 

a l so to mend one's ways. 
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9.5. Bel ief in the Last Day 

Bel ief in the Last Day is one of the 

essential a rticles of fa ith. I t  is  cal led the Last 

Day because no new day wi l l  come after that 

day. The word general ly used in the Qur'an 

to ind icate l ife after  death is al-aakhirah. The 

Last Day is also ca l l ed the Day of Resu rrection, 

the Day of Ris ing, the Day of J udgment, the 

other l ife (as opposed to the near one ad­

dunyaa), the Last Abode, the Hereafter, and 

so on.  The word al-aakhirah occurs 1 1 5 times 

in the G lorious Qu r'an, not counting the other 

words derived from its root. 

Bel ief in the Last Day consists of bel ief 

in  everything that the Glor ious Qur'an or the 

Messenger of Al lah ;I has stated about the 

events of that day and the events that wi l l  

take p lace thereafter. There are many aspects 

of the Day, l i ke Resurrection, J udgment, 

Reward, Parad ise and He l l, among other 

th ings, that every Mus l im is requ i red to 

bel ieve i n  with certa inty. The Qur'an and the 

Prophet � have fu rnished graphic deta i l s  of 

this overwhelming day. 

Proof of the Hereafter 

The Qur'an  often uses the comparison 

of the ra i n  to expla in  how it is poss ib le  to 

resu rrect the dead. Just as after a shower 

of ra in, dead earth becomes covered with 

g reenery, so can A l lah resu rrect the dead. 

See, for instance, Soorat Qaaf, 50:1 1 ;  Soorat 

ai-'Ankaboot, 29:20; Soorat of-Hajj, 22:5-6) 

The Qur'an a lso a rgues that if A l lah is 

ab le  to create not on ly human beings but the 

whole un iverse i n  the fi rst place why should 

it be hard for Him to recreate them? See, for 

instance, Soorat Yaaseen, 36:79 and Soorat a/­

Ab_qaaf,_ 46:33). 

Some of the prophets, inc lud ing Prophet 

l braaheem�l were shown how Al lah brought 

the dead to l ife (Soorat a/-Baqarah, 2:  259-

260) . Likewise, the story of the Companions 

of the Cave (Asb_aab ai-Kahf) related in 

Soorat a/-Kahf (soorah no. 1 8  of the Qur'an) 

is presented as h i storical proof to prove that 

people can be ra ised again after s leeping for 

about th ree hundred yea rs. 
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The Necessity of Judgment 

We see countless injustices and wrongs 

being done a l l  a round us. Perpetrators of such
. 

cr imes are not always caught nor are they 

sufficiently pun ished in  proportion to the crime 

they have committed. Then consider those pious 

bel ievers who selflessly devote their  • \/j 
whole l ives to doing ( g o o d ,� 
deeds. They are not � j a lways rewarded for ��: � 
thei r good actions. / \ 

'\ This is not fa ir  at a l l .  / \ 
� .J 1\ 

Therefore, if there is J t \. " of � ,.. i )· 
no l ife after death, f 5 \ ! �· \. 
where people / � \ 

i 1' � \ wi l l  be punished f � , 
and rewarded, 'L· \ 

L 
L 

L 
t 

:1 1

e I i���:r 

_: 
� \, ) 

�J'1 11 \ b e c o m e  1 

Without this bel ief, l ife 

·' 

I { i i 

meaning less. 

onjlL'

F )I 
this earth makes no sense at a l l .  

_=-- � Li kewise, if a _ � 

p e r s o n  

does not bel ieve in  the Day of Ris ing and does 

not consider that they are accountable for thei r 

actions, then they can pursue a l ife of p leasure 

and wickedness. 

There wi l l  be no motivation or l u re for those 

to fol low the code of l ife provided by A l lah and 

H is  Messenger �.  Why should they go through 

tests and tribu lations and suffer hardsh ips? On 

the other hand, those who bel ieve i n  the Day 
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of Judgment wil l  be the ones who 

a re conscious in  th is l ife. They wi l l  act 

accord ing to the d ictates of the Is lamic 

Law (Sharee'ah) and lead a l ife of piety 

and righteousness. Thus, this bel ief has 

a sweeping effect on people's l ives. The 

on ly thing which can prevent the wicked 

from pursu ing the l ife of wickedness and 

evi l  is the bel ief in  the Last Day. 

If a person were to ponder over 

how they themselves were created, 

they wou ld  see that l ife started as a ti ny 

C ' drop of semen that g rew in  the womb. 

�; The One who gave l ife first can g ive l ife 

If\ / : \  again .  This i s  not difficult to understand 

� \ at a l l .  Bel ief in  the Last Day consists 

\ of bel ief in  the Resurrection, bel ief l 

'\ in the reckoning of the 

'-- deeds and bel ief in  

Paradise and He l l .  

Bel ief i n  the Last 

Day a l so inc l udes 

bel ief in  

everyt h i n g  

t h a t 

happens to a person after death and 

before the Day of Ris ing. Th is  consists 

of the tria l s  in the grave and the joy or 

pun ishment in the g rave. The g rave is 

the fi rst of the phases of al-aakhirah. 

The aakhirah with Tawb_eed (Oneness of 

A l lah) and bel ief in A l lah's messengers 

and prophets a re the three main 

e lements of fa ith (eemaan). 
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9 .6 . Belief in  the Divine 

Decree (al-Qadar): The Good 

of it and the bad of it 

I t  is an essential pa rt of eemaan to 

bel ieve in a!-qadar. 

The Term ai-Qadar 

Al-qadar is an Arabic word whose 

l ingu istic mean ing is  'a specified measure or 

amount whether of quantities or qua l ities: I t  

a l so means, among other th ings, 'to measu re, 

to decide, to est imate the qua l ity, quantity, or  

position, etc. of something before one actua l ly 

makes it'. Al-qadar a lso means 'decree, fate or 

destiny: 

Al-eemaan bi/-qadar denotes bel ief in  

the d ivine decree. This means  that whatever 

happens comes from A l lah .  This bel ief makes 

one dependent on Al lah's wi l l .  A l l ah  a lone 

contro ls  a l l  affa i rs, and noth ing happens in  

th i s  u n iverse that i s  not in  H is  prior knowledge. 

(Soorat ai-An 'aam, 6:59) 
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There are, in  fact four  aspects of bel ief 

in  al-qadar. The first of these is to bel ieve 

that A l lah has knowledge of everyth ing that 

exists in  the un iverse, as we have pointed out 

above. He has knowledge of everything, big 

and sma l l, before it comes into existence. 

The second aspect of bel ief in al-qadar 

is that A l lah not only knew and knows what 

wil l happen but a lso has recorded this 

knowledge or information in m inute deta i l s  in 

the Preserved Tab let (ai-Lawb. a/-Mab.foodh). 

Al l  th is is easy for A l lah, and it is a mistake to 

judge A l lah's knowledge by our  rather l im ited 

knowledge. 

The th i rd aspect of bel ief in  a!-qadar is to 

bel ieve in Al lah's decreeing everything that 

exists; if He does not wi l l  something, it can 

never come into existence. In other words, 

this means that a person may intend or try, 

for instance, to shoot someone to death, but 

such a thing can only happen if A l lah decrees 

it. The shooter may take a l l  the necessa ry 

precautions, but if A l lah does not wi l l  it to 

occur, it wi l l  not occu r! 



� Section Beliefs and Practices of Isla ( A rt i c l e s of  Fa i t h )  

The fou rth aspect of bel ief i n  a/-qadar i s  to bel ieve in  Al la h's ab i l ity 

to create everything and bring everyth ing into existence. He has created 

everything and measu red it exactly accord ing to its due measurement. 

Thus, to qua l ify as a bel iever, a person must bel ieve in both the 

good side of destiny (al-qadar) and its bad side, in  both the sweetness 

of fate and its bitterness. They must bel ieve that everything that has 

ever happened in former eras and ages and whatever wi l l  happen in  the 

futu re, unti l  the Day of Resurrection,  i s  in accordance with the decree of 

A l l ah  and H i s  foreordained desti ny. 

This is not difficult to understand. If one ponders over one's l ife, 

looks deeply into onse lf or into the function ing of one's body, one wi l l  

soon discover that there are severa l th ings beyond one's freedom to 

choose. The rea l ity is that most of one's l ife is not subject to one's own 

choice. 

Th ink  about the fi rst moments when one arrives, in the form of a 

baby, i n  th is  world, when the fi rst breath enters into one's lungs at the 

moment of one's b irth.  Does one choose the place of one's b i rth? Does 

one choose the hour, the day of one's b i rth? None of us chooses the 

moment of their arriva l into this world. In other words, we al l  come into 

this l ife by the wi l l  of A l lah .  lmaam Ahmad was once asked about al­

qadar, and he said, 'AI-qadar is the power of A l lah:  

A person who bel ieves in al-qadar affirms that th is un iverse and 

everything i n  i t  was created by Al lah .  When a person bel ieves that 

everything that happens is decreed, and that provis ions and one's 

l ifespan a re in  the hands of A l lah ,  then they can face d ifficu lties and 

tria ls with a strong heart with the i r  head held h igh.  This bel ief is one 

of the greatest resou rces of strength for the righteous in  confronting 

evi ldoers and tyrants. 
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Cou rsework 
1 .  (a} Outl ine the Is lamic teach ings 

about zakaat. 

(b) How does zakaat d iffer from 

�adaqah? 

2. (a} Give an account of the main 

features of the Mus l im observance of 

Rama.Qaan.  

(b)  Expla in why this observance is 

important to the individua l  and the 

community as a whole. 

3. Expla in how bel ief in  the hereafter 

infl uences the behaviour of a Mus l im 

in  th is l ife. 

4. Discuss the h istorical, social and 

re l ig ious s ignificance of the annua l  

pi lgr image (flajj) . 

5. Expla in  the main teach ings of I s lam 

about: 

(a) God's predestination of a l l  events 

(b) The Angels 

(c) Revea led books other than the Qur'an 

(d) The Prophet �  as a model of behaviou r. 

6. Expla in how the fol lowing p i l l a rs of 

Is lam promote communa l  sol idarity 

amongst Mus l ims:  

(a}  Ash-Shahaadataan 

(b) S.alaah 

(c) Zakaat 

(d) S.awm 

7. Discuss the h istorical, socia l and 

re l ig ious s ignificance of ' Eed ai-AQ.­

flaa. 
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8. Expla in the main teachings of I s lam 

about: 

(a} Persona l struggle Uihaad) 

(b) The command to enjoin  good and 

proh ibit evi l (al-amru bil ma'roofwan­

nahyu 'an-il-munkar) 

(c) Fast ing outside RamaQ.aan (�awm) 

(d) Resu rrection and the Day of Judgment 

(Yawm a/-Qiyaamah) . 

9. Discuss three ways in  which, 

accord ing to I s lamic, teach ings A l lah 

f..� communicates knowledge and 

awa reness of H imself to human 

beings. 

1 0. What featu res d istingu ish the five da i ly  

prayers from the Jumu' ah (Friday) 

prayer? 

1 1 .  (a} How do Mus l ims in you r  country 

celebrate ' Eed-ui-AQ.-flaa? 

(b) How does this d iffer from the way 
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The Bases of Islamic Law 

1 0. 1 . 

- -- - -

10. The Qur'an as the Main Source 
of all Islamic Teachings 

The Qur'an 

and its Method of I nterpreting its Teachings {Tafseer) 

The fi rst and foremost source of a l l  teach ings  i n  I s lam or of I s lamic Law 

is the Glor ious Qur/an .  The Qur
/an  is the Book of A l lah sent down to Prophet 

Muhammad �� the last of the prophets. It conta ins knowledge imparted by 

A l lah � for the gu idance of humankind and provides a code of conduct for every 
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bel iever. It is a commandment and a uthority 

for the bel ievers, provid ing sol ut ions to 

every s ituation that they may encounter 

unt i l  the Day of Judgment. It  is the 'rope' 

of A l l ah  throug h  which ind ividua l s  

and nations can ach ieve 

success if they hold on to it. I t  

is the remedy for a l l  the human  

sp iritua l  a i lments and  acts a s  the 

criter ion to choose between truth 

and fa lsehood. Its inj unctions a re 

c lear, sub l ime and b lessed. 

The Compan ions of the 

Prophet � saw the Qu r'an as a r ich 

source of g u idance and d iv ine 

wisdom and spent the i r  l ives 

in sea rch of the treasu res ly ing 

bu ried in  i t .  The word tafseer i s  

derived from the Arabic word 

fassara, which means 'to make 

c lear:  'to show the objective' or  

'to l ift the cu rta in'. 

I 

Tafseer (commonly  trans lated as 

exegesis or  commentary), therefore, wou ld  

s ign ify the  sc ience through wh ich  the Book 

of A l l ah  can be understood. I t  means the 

science which c lar ifies the mean ing of the 

Qur'an i c  injunctions and causes of the i r  

reve lat ion. 

The Qur'an Explains itself, 
Being its own Tafseer 

The fi rst and foremost tafseer or 

commentary on the Qu r'an is the Qu r'an 

itself. The Qu r'an repeated ly says that A l lah 

� has expla i ned H is  verses and messages 

of wisdom in  d iverse forms and manners. 

To describe the featu re, the Qur'an uses the 

term tas_reef, which means 'moving around: 

Thus  the Qu r'an makes its verses d ist inct in 

their  mean ing by repeating them. 

On studying the Qur'an, one fi nds the 

same subject repeated in various  soorahs. A 

novice mistakes this as a mere repetition of 

the same subject. But those who have studied 

the Qur'an closely and critica l ly know that 

it is free from such superfl uous repetition.  

Sometimes an aspect wh ich 

may be obscure in  one 
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place becomes qu ite c lear in another context, or 

the th rust of the text which is not obvious in one 

place is qu ite apparent in  another, when put i n  a 

different context. To i l l ustrate, A l lah says: 

Lawful for you as food are grazing animals, except that 

which is now recited to you. (Soorat a/-Maa'idah, 5 : 1 ) 

The purpose of this statement becomes 

comprehensib le in the l ight of another verse of 

the same chapter: 

Prohibited to you a re dead an imals, blood, the flesh 

of swine, and that which has been dedicated to other 

than Al lah, and [those animals] ki l led by strangl ing 

or by a violent blow or by a head-long fa l l  or by the 

goring of horns, and those from which a wild animal 

has eaten, except what you [are able to] s laughter 

[before its death], and those which a re sacrificed on 

stone a ltars, and [prohibited is] that you seek decision 

through divining a rrows. That is grave disobed ience. 

This day those who disbelieve have despaired of 

[defeating] your rel ig ion; so fear them not, but fear 

Me. Th is day I have perfected for you your rel igion and 

completed My favour upon you and have approved 

for you Is lam as your rel igion. But whoever is forced by 

severe hunger with no incl ination to s in , then indeed 

Al lah is Forgiving and Mercifu l. (Sooratai-Maa'idah, 5 :3) 

Therefore, when commentators exp la in  

some verse, they fi rst check to see i f  an 

explanation of th is verse is a l ready there 

e lsewhere in the Qu r'an  itself. If it is there, they 

adopt it as their  fi rst choice. Sometimes the 

s ignificance of a word is vague in one verse but 

qu ite c lea r i n  another verse p laced in  a different 

setting. An argument which is unclea r in one 

place is l ucidly c lear i n  another place. Obvious ly 

the wisdom behind this Qur'an ic  style  is to make 

its message access ib le to a l l  seekers of truth. I n  

fact, the Qur'an · is  one entire whole with pa rts 

of it exp la in ing its other parts. What is stated 

genera l ly in one place in the Qur'an is expla ined 

in  another, and what is briefly mentioned in one 

place is  presented in  deta i l  i n  another. 
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1 0.3 . The Importance 

of the Sharee�ah in the Life of 

the Musl im Community and 

Ind ividuals 

What is Sharee�ah? 

Sharee' ah is an  Arabic word which 

means /the road to be fol lowed'. Litera l ly i t  

means /the way to a water ing place: It  is the 

path not on ly leading to A l l ah  but a lso one 

shown by Al lah H imself/ the creator/ through 

H is  Messenger/ Prophet Muhammad �- Al lah 

a lone is the Sovereign and it  is He a lone who 

has the right to orda in a law that l iberates 

people from servitude to other than A l lah .  

Th is is the on ly reason why Mus l ims are 

obl iged to strive for the implementation of 

this law/ and no other law whatsoever. 

Thus the genera l  term for law in  Is lam is 

Sharee'ahl which can be rough ly trans lated 

as the path in which A l l ah  wishes people 

to wa lk/ and every human deed without 

exception fa l l s  under the perspective of the 

law. There has been absol utely no more far­

reaching effort to lay out a complete pattern 

of human behaviour than the Is lamic Law 

(Sharee'ah). The genera l  bel ief underlying 

the Sharee'ah is that people a re incapable 

of disti ngu ish ing between right and wrong 

without assistance from their  Lord. It  is  for 

this reason that gu idance was sent to them 

through the prophets and messengers. A l lah /  

who is A l l-Powerfu l/ revea led a path/ or law/ 

for people based on H is unbounded supreme 

wi l l .  His wil l is not to be j udged by human 

reason ing and must be completely obeyed 

and without question. 

For a Musl im/ the Sharee'ah represents 

d ivi ne and eternal law and is consequently 

completely trustworthy. It  is the basic 

institution of I s lamic civi l ization. Sharee'ah 

is/ therefore, l i nked in the Mus l im mind with 

a comprehensive set of ru les for l ife which/ if 
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fol lowed, p lease A l lah in  this world and earn sa lvation for those who fol low them 

in the next. I s lamic law is binding pr imari ly upon ind ividua ls  who stand d i rect ly 

in relationsh ip with A l lah .  I t  is not enforced by the state. I s lamic Law moulds and 

Function 

ljmaa � (Co n se n s u s ) : 

Unanimous Decision 

of the Community 

The word ijmaa' is derived from jam ' which means 'col lecting or gathering 

together� Hence, ijmaa' carries the two-fo ld s ignificance of composing and 

sett l ing someth ing which has been unsettled. In the termino logy of Mus l im ju rists, 

ijmaa' means the consensus of the Prophet's Compan ions and the unan imous 

agreement reached on the decis ions taken by subsequent lea rned ju rists and 

qua l ified legal scholars on various matters. This, then, is the th i rd textual source of 

Sharee'ah. 

The va l id ity of ijmaa' as a source of law is based on the Qur'an and the Sunnah. 

ljmaa' owes its or igin to the fol lowing Qur'an ic  verse: 

And whoever opposes the Messenger after gu idance has become clear to him and fol lows other 

than the way of the believers-We wi l l  give him what he has taken and d rive him into Hel l ,  and 

evi l  it is as a destination. (Soorat an-Nisaa' , 4: 1 1 5) 

The Prophet � al so said, 

My Ummah (fol lowers) wi l l  never a l l  agree upon error: (Reported by at-Tirmidhee and Ibn Maajah) 

An example  oft his is the ijmaa' oft he Compan ions on the ca l iphate (khi/aafah) 

of Abu Bakr a�-.S.iddeeq �
' 

then the ca l iphate of ' Umar �. However, no matter 

how h igh the rank  of the learned scholars and how thorough their ponderings, no 

amount of ijmaa' can annu l  or cancel a text, that is to say, a provision l a id down 

in the Qur'an and the Sunnah of the Prophet �. Common agreement is worth 

noth ing if it is unfounded. 
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P e r s o n a l  

Qiyaas: Reasoning by 

Analogy or Analogical 

Deduction 

The word qiyaas l itera l ly means 

'measuri ng by or comparing with, or  

judg ing by comparing with, a th ing: 

Briefly, it may be described as reason ing 

based on ana logy. A case comes up  for 

decis ion which is not expressly provided 

for either in the Qur'an or the fladeeth. 

Ju rists look for a case resembl ing it in  the 

Noble Qur'an or i n  the fladeeth, and by 

reasoning on the basis of ana logy, a rrive 

at a decis ion. Thus, it is an extension of 

the law as met with i n  the Qu r'an and 

fladeeth, but  i t  is  not of equa l  authority 

with them. Th is is  because no jurist has 

ever c la imed flawlessness. 

I t  should be noted, however, that 

the qiyaas of one generation may be 

rejected by a fol lowing generation.  

In fact, th is reason ing supposes the 

existence of a model  case to which one 

compa res the new case, but the model 

or  type-case m ust a l ready be mentioned 

elsewhere - in  the Qur'an, the fladeeth 

or the ijmaa' .  Hence, it can be deduced 

that accord ing to the learned scholars, 

there is noth ing wrong i n  us ing qiyaas i n  

deriving a logica l  concl us ion i n  I s lamic  

Law as long as that conclus ion does not 

go against the i njunctions of the Qur'an 

or the Sunnah of the Prophet �. 
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ljtih a a d :  

Reaso n i n g  

The Arabic word for ijtihaad 

l itera l ly  means 'an effort or exercise of 

independent judgement i n  deriving 

ru les of conduct from the sou rces of 

ju r isprudence: Hence, a mujtahid is one 

who exercises ijtihaad and works out 

independently the ru les of conduct 

from the orig ina l  sources of Is lamic  Law. 

I n  its widest sense, it means the use of 

human reason ing i n  the explanation and 

interpretation oft he Sharee' ah.Therefore, 

before one can be a mujtahid, one has 

to be knowledgeable about the re l ig ion 

of I s lam, the Sunnah, Ju risprudence and 

princ ip les of I s lamic Law. 

Being a derivation from the root 

word j- h - d, ijtihaad l itera l ly means 

'striving or self-exertion i n  any activity, 

which enta i l s  a measure of hardsh ip: 

ljtihaad is sanctioned by the Qur'an, the 

Sunnah and the d ictates of reason ing. 

Accord ing to one fladeeth, when a 

judge exercises ijtihaad and g ives a r ight 

judgment, he wi l l  have two rewards, but 

if he errs in his judgment, he wil l  sti l l  

have earned one reward. The fu l l  vers ion 

of th is  fladeeth is as fol lows: 

'Amr ibn a l - '  Aa� � narrated that the 

Messenger of Al lah � said, 

If a judge passes a judgment, having 

strugg led to arrive at what is correct, and 
he gets it r ight, he wi l l  have two rewards. If 

he passes a judgment, having struggled to 

a rrive at what is correct, but gets it wrong, he 

wil l  have one reward. (Sunan Abu Daawood, 

Engl ish trans lation, Darussalam, Riyadh, Vol. 
4, fladeeth no. 3574,) 
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For Further Reading and Research 

1 Muhammad Hash im Kama l i, Principles of Islamic Jurisprudence, 3rd 

edition, The I s lamic Texts Society, U K, 2005. 

2 'Abd ar-Rahman Doi, Sharee 'ah: Islamic Law, Revised and 

Expanded by Abdassamad Clarke, Ta Ha Publ ishers Ltd., London, 

UK, 2008. 

Cou rsework 
1 .  What trad itiona l methods are used to relate the Qur'an to the 

changing conditions in society? 

2. G iving three examples, d iscuss how legal  experts have actua l ly 

done the above i n  practice. 

3. How wou ld  you tel l  someone about the s ignificance of the Qur'an 

in a Mus l im's l ife? 

4. How can the teach ings of I s lam be made re levant in  new situations? 

G ive examples to i l l u strate you r  answer. 

5. 'The Sunnah of the Prophet � is a human implementation of the 

revea led word of God:To what extent is this c la im accu rate? 

6. How relevant is the Sharee'ah to Mus l im individua ls  and 

commun ities in the modern world? 

7. Discuss the re lationsh ip between the four  bases of the Sharee'ah. 

8. Define and exp la in  the place of 

(a} Sunnah, and 

(b)  ljtihaad, i n  I s lamic legal  method. 

9. Define and d iscuss the importance of the Sunnah, expla in ing how 

it differs from the Qu r'an .  

1 0. With specific examp les, d iscuss how the legal  sou rces of consensus 

(ijmaa' )  and ana logy (qiyaas) are employed in I s lamic lega l  th inking.  

1 1 .To what extent does a Musl im wedding ceremony in  any country 

you know conform to the teach ings of the Qur'an and b.adeeth? 

1 2. Exp la in why the majority of Mus l ims bel ieve that the Qur'an cannot 

be understood properly without the he lp of the Sunnah. 
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